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There is an unbroken tradition of commentaries on Vedic studies. Since the last two centuries, 
there has evolved a new line of Vedic interpretation method developed by European scholars. 
This paper tries to review both these traditions and come to a new path by analysing the Visnu 
Sukta 1.154 based on Vedic and Puranic hermeneutics. It also tries to show how western 
tradition have failed to understand the Vedic framework. I tries to show, how,  Stephany 
Jamison, who wanted to present a new translation of Rgveda in one Hundred Years, using all 
the new research available, failed to understand the basic theories of Vedas. 

 

Here is the first mantra of sukta. 

१.१५४.०१.१ िवोन ुर् कं वीया र्िण ू वोच ंयः पािथ र्वािन िवमम ेरजािंस1। 

१.१५४.०१.२ यो अभायरं सध ंिवचबमाणधेोगायः।। (त.ैस.ं1.2.13) 

 

Griffith- I will declare the mighty deeds of Visnu, of him who measured out the earthly 
regions, Who propped the highest place of congregation, thrice setting down his footstep, 
widely striding. 

MacDonnell- I will now proclaim the heroic powers of Visnu, who has measured out the 
terrestrial regions, who established the upper gathering-place, having, wide-paced, strode out 
triply. 

Jamison- Now shall I proclaim the heroic deeds of Visnu, who measured out the earthly 
realms, who propped up the higher seat, having stridden out three times, the wide-ranging 
one. 

 

Significance of vi mame2 and rajamsi 

                                                            

1 १,०३२.०१ इ न ुवीया र्िण ू वोच ंयािन चकार ूथमािन वळी। is one striking parallel. 
2 Here are some more passages again to think over  
५,०८५.०५  इमामू ˉासुर˟ ŵुत˟ मही ंमायां वŜण˟ Ů वोचम् । 
५,०८५.०५ मानेनेव तİ̾थवां अȶįरƗे िव यो ममे पृिथवी ंसूयőण ॥ 
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Here all the three translators are interpreting vi mame as to mean measured. Here we need to 
think about it. What Visnu is doing actually? is he measuring the rajas? if so, what is the rajas? 
Here, to understand these concepts, we need to analyse the data of Rgveda. 

Here are the two similar sentences found in Rgveda.   

५,०८१.०३  य ूयाणम इयदुवा दवे मिहमानमोजसा । 
५,०८१.०३ यः पािथ र्वािन िवमम ेस एतशो रजािंस दवेः सिवता मिहना ॥ 
०६.०४९.१३.१ यो रजािंस िवमम ेपािथ र्वािन िऽििमु र्नव ेबािधताय 
०६.०४९.१३.२ त त ेशमर्पुदमान ेराया मदमे ता तना च 

In the first sentence vimame is not very clear. Savitaa might have measured the three Lokas. 
Hence this mantra is not decisive proof against meaning of measurement. But in the second 
sentence vimame cannot mean measuring. (Jamison translates it as follows- He who measured 
out the earthly realms three times exactly, for Manu, who was hard-pressed—Viṣṇu—). this 
mantra cannot be interpreted to mean that Visnu has measured the lokas. What is the use of 
such measuring activity? We need right answer for that question.  

Even if it is assumed that vimame means measured, why should Visnu measure these lokas 
thrice? measuring once is more than enough. Is Visnu a village accountant (Kulakarni in 
Kannda, patavaari in hindi) to measure the earthly regions again and again? this is crazy 
interpretation.  

If we take the first verse ५,०८१.०३ य ूयाणम to mean measuring, then too, it baffles us. In 
1.154 Visnu is said to be measuring earth. Savitaa is measuring the same thing. in the mantra 
२,०१२.०२ यो अिरक्ष ं िवमम ेवरीयो यो ामा जनास इः Indra is described to be measuring the 
antariksa3. Are all gods meant to measure these lokas only? Are they all patawaris? it does not 

                                                            

८,०४१.१०  यः ʷेतां अिधिनिणŊजʮŢे कृˁां अनु Ŵता । 
८,०४१.१० स धाम पूʩō ममे य ˋʁेन िव रोदसी अजो न ȨामधारयɄभȶामɊके समे ॥ 
८,०४२.०१  अˑ̰नाȟामसुरो िवʷवेदा अिममीत वįरमाणं पृिथʩाः । 
८,०४२.०१ आसीदिȪʷा भुवनािन सŲाड्िवʷेȅािन वŜण˟ Ŵतािन ॥ 
८,०७६.१२  वाचमʼापदीमहं नवŷİƅमृत˙ृशम् । 
८,०७६.१२ इȾाȋįर तɋं ममे ॥ 
९,०६८.०३  िव यो ममे यʄा संयती मदः साकंवृधा पयसा िपɋदिƗता । 
९,०६८.०३ मही अपारे रजसी िववेिवददिभŴजɄिƗतं पाज आ ददे ॥ 
3 १,१६०.०४  अयं देवानामपसामपˑमो यो जजान रोदसी िवʷशʁुवा । 
१,१६०.०४ िव यो ममे रजसी सुŢतूययाजरेिभ ˋʁनेिभः समानृचे ॥ 
Here  the Surya  is described  to have created  the  rodasii. along with  it  िव यो ममे  रजसी  is 
described. Hence it too should be taken along with jajaana.  ˋʁनेिभः समानृचे is also important 
here because it is there in the 154 too. 
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look meaning-full.  

Again In mantra ०६.०४९.१३.१ यो रजािंस िवमम े पािथ र्वािन िऽििमु र्नव े बािधताय Visnu, according to 
Jamison, is said to have measured the earthly regions thrice exactly. What is this exactness? 
What problem would have occurred had it not been exactly? or does it mean that Savitaa and 
Indra have measured these realms, but not exactly, hence Visnu is measuring it exactly? does 
not it mean nonsense?  

Visnu gives land to Indra- Central plot of the story 

The Rk ०६.०४९.१३.१ यो रजािंस िवमम ेपािथ र्वािन िऽििमु र्नव ेबािधताय reminds us of other such lines such 
as १,१५५.०४ यः पािथ र्वािन िऽिभिरिगामिभ बिमोगायाय जीवस,े  ७. १००.३.१ िऽदवः पिृथव एष एता ंिव चबम ेशतच र्स ं
मिहा and ०७.१००.०४.१ िव चबम े पिृथव एष एता ंक्षऽेाय िवमु र्नषु े दशन ् where Visnu is said to have 
conquered the prthivii thrice to give it to one manus or jiivas. This manus or jiivas cannot be 
other than Manu (Indra) mentioned in ०६.०४९.१३.१. Again the same thing occurs in 
०८.१००.१२.१{०५} सख ेिवो िवतरं िव बम ौदिह लोकं वळाय िवभ ेwhere Visnu is asked to conquer the 
dyau to give it to one Vajra (Indra). In the mantra ०८.०५२.०३.२{२०} य ै िवुीिण पदा िवचबम ेउप 
िमऽ धमर्िभः it is said that Visnu has conquered (everything) in three steps, for Indra. In the 
mantra ०१.०२२.१७.१{०७} इद ंिविुव र् चबम ेऽधेा िन दध ेपदम ् Visnu is said to have conquered this (prthivii) 

                                                            

२,०१२.०१  यो जात एव Ůथमो मनˢाȽेवो देवा̢Ţतुना पयŊभूषत् । 
२,०१२.०१ य˟ शुˆाūोदसी अɷसेतां नृ̱ण˟ म˥ा स जनास इȾः ॥ 
२,०१२.०२  यः पृिथवी ंʩथमानाम̊ंहȨः पवŊताɇकुिपतां अर̱णात् । 
२,०१२.०२ यो अȶįरƗं िवममे वरीयो यो Ȩामˑ̰नाȖ जनास इȾः ॥ 
Here in २,०१२.०१ Indra is extolled as the creator of the rodasii. rodasii are the Ȩावापृिथवी. this 
reminds us of य˟ाǷकोषं शुˆमाŠः. this is also a sign of visnu. Here it is said that Indra has 
stabilised the पृिथवी. He has also pacified the parvatas. He conquered the अȶįरƗ. Then he 
subdued the dyau.  

िव यो रजांिममीत सबुतवुानरो िव िदवो रोचना किवः । पिर यो िवा भवुनािन पूथऽेदो गोपा अमतृ रिक्षता 

॥६,००७.०७।। स जायमानः परम ेोमिन ोतािो र्तपा अरक्षत । िरक्षमिममीत सबुतवुानरो मिहना 

नाकमशृत ् ॥६,००८.०२ ।। ािोदसी िमऽो अतुोऽवा र्वदकृणोोितषा तमः ।६,००८.०३ ।।  अय ंषळ ्

उवरिममीत धीरो न याो भवुन ंकनार े॥ ६,०४७.०३।।  
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in three steps. This is also echoed in ०१.०२२.१८.१{०७} ऽीिण पदा िव चबम ेिवगुपा अदाः.4 10.90.1 ततो 
िवङ ्बामत ् साशनानशन ेअिभ too echoes this thing. 

Hence we can conclude that vi mame means the activity of conquering.  

It is also possible that this root माङ ्मान ेश ेच may mean sound. But that would be meaningless. 
Visnu can not mearly sounding terribly.  Idam would be also meaningless the. 

Askabhaayat 

Then Visnu is described as who propped up the higher seat, according to Jamison. We have 
to think over this thing also. What Visnu is doing in the second line?  

What does this skabhi root mean? Siddhaantakaumudii gives the meaning िभ िभ ूितब.े 
                                                            
4 २,०४०.०३  सोमापूषणा रजसो  िवमानं सɑचŢं रथमिवʷिमɋम्  ।  िवषूवृतं मनसा  युǛमानं  तं  िजɋथो  वृषणा 
पǠरİʳम् ॥ Here Ratha is extolled as vimaana. This Ratha cannot be simple measurer. But 
it can be instrument of conquering. Hence it is also called as vimaana.  
In the following mantras Agni, Varuna, Soma, Uurvasi , Hiranyagarbha, Gandharva etc are all 
called        ३,००३.०४ िपता यǒानामसुरो िवपिʮतां िवमानमिưवŊयुनं च वाघताम्। आ िववेश रोदसी भूįरवपŊसा 
पुŜिŮयो भȽते धामिभः किवः ॥   ३,०२६.०७  अिưरİ˝ जɉना जातवेदा घृतं मे चƗुरमृतं म आसन् ।  अकŊ İ˓धातू 
रजसो िवमानोऽजŷो घमŖ हिवरİ˝ नाम ॥   ७,०८७.०६  अव िसɀंु वŜणो Ȩौįरव ̾थाद्ūɛो न ʷेतो मृगˑुिवˆान् 
। गʁीरशंसो रजसो िवमानः सुपारƗũः सतो अ˟ राजा ॥ ९,०६२.१४  सहŷोितः शतामघो िवमानो रजसः किवः । 
इȾाय पवते मदः ॥  ९,०८६.४५  अŤेगो राजाɗˑिवˈते िवमानो अ˥ां भुवनेˉिपŊतः । हįरघृŊत˘ुः सु̊शीको अणŊवो 
Ǜोतीरथः पवते राय ओƐः ॥ १०,०९५.१७  अȶįरƗŮां रजसो  िवमानीमुप  िशƗाʄुवŊशी ंविसʿः । उप ȕा राितः 
सुकृत˟ ितʿािɄ वतŊˢ şदयं तɗते मे ॥ १०,१२१.०५  येन ȨौŜŤा पृिथवी च ̸̊हा येन ˢ ˑिभतं येन नाकः । 
१०,१२१.०५  यो  अȶįरƗे  रजसो  िवमानः  क˝ै  देवाय  हिवषा  िवधेम  ॥  (िहरǻगभŊसूƅ).  १०,१२३.०१    अयं 
वेनʮोदयȋृिʲगभाŊ ǛोितजŊरायू रजसो िवमाने । १०,१२३.०१ इममपां संगमे सूयŊ˟ िशशंु न िवŮा मितभी įरहİȶ ॥ 
१०,१३९.०५  िवʷावसुरिभ तɄो गृणातु िदʩो गɀवŖ रजसो िवमानः । १०,१३९.०५ यȪा घा सȑमुत यɄ िवȧ िधयो 
िहɋानो  िधय इɄो अʩाः ॥ All these dieties cannot be the kulakarnis of Pune Peshvas. Hence 
vimaana  should mean  something  else  different  thing.  Here  according  to  the  principle  of 
Miimaamsa the Linga (capacity of referants) “rajaso vimaana” is sufficient to prove that one 
Visnu who is conquering the rajas is referred to in all these verses. Here different deities are 
not described. 
There is also possibility that in all the verses given above rajas is referred in singular genitive 
(ष̽Ǭेकवचन) whereas the present context it is in plural genitive. That might be indicating some 
different meaning here. 
१०,११४.०५    सुपणō  िवŮाः कवयो  वचोिभरेकं  सȶं  बŠधा कʙयİȶ  ।  १०,११४.०५ छȽांिस  च  दधतो अȰरेषु 
ŤहाɌोम˟ िममते Ȫादश ॥  १०,११४.०६  षट्िũंशांʮ चतुरः कʙयȶʯȽांिस च दधत आȪादशम् । १०,११४.०६ 
यǒं िवमाय कवयो मनीष ऋƛामाɷां Ů रथं वतŊयİȶ ॥ 
These last two mantras are somehow different, however. They are counting grahas of soma 
here, as suggested by number words like Ȫादश षट्िũंश etc.  
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Thus askabhaayat should mean disturbed or blocked.   

Apte dictionary gives the meaning of root skabhi as 1. to create and 2. To stop etc.  as 1. 
Supported, propped 2. Stopped. Here other two have translated it is propped. Only 
MacDonnel interprets it as established. Hence to decide  the meaning again we need to see 
other Rk passages.    

०७.०९९.०२.१ न त ेिवो जायमानो न जातो दवे मिहः परं अ ंआप 

०७.०९९.०२.२ उदा नाकं ऋ ंबहृ ंदाधथ र् ूाच ककुभ ंपिृथाः 

०७.०९९.०३.१ इरावती धनेमुती िह भतू ंसयूविसनी मनषु ेदशा 

०७.०९९.०३.२ ा रोदसी िववते ेदाधथ र् पिृथव अिभतो मयखूःै 

These two Rk verses make it clear that skabhi is used in the same sense to that of stabhi. 

Commenting upon Bhagavata verse च यः रहसा िलत ं िऽपृ ंयािसासदनाकमानम ् ॥ 
०२.०७.०४०. Yadupatyacharya, author of prakashika, states that when Visnu took Vamana form 
to help Indra, all the planets got off their orbitory paths, because of the speed of Visnu’s 
growing, hence the Svargaloka also got off from its path. Then Visnu re-established it in its 
own path. Naaka was falling down, hence Visnu put it up again in its orbit. Rodasii too were 
going up with steps, hence he had to put them down in their orbit. 

२,०१२.०२  यः पिृथव थमानामंहः पवर्ताकुिपता ंअरात ् । 
२,०१२.०२ यो अिरक्ष ंिवमम ेवरीयो यो ामा जनास इः ॥ 

Makes it clear that Indra (Visnu, by the virtues of the signs) supported the prthivii which was 
worried. 

The शानच ् in िवचबमाणः also refers to the simultaneity of these two activities noted by words 
अभायत ् and िवचबमाणः.  

Sadhastham 

It means a gathering place. But here it is associated with Uttara (compare this with the य इद ं
दीघ ूयत ंसधम ् in the next verse which says “this sadhastha”). Thus this word should mean 
satyaloka as explained by Bhaagavata verse. 

Tredhaa vicakramaanah 

What is the tredhaa vikrama (having stridden out three times, Jamison). Three steps are the 
central theory of this sukta. But there is no description of this in any of translations.  It is 
repeated in rgveda again and again. This is the indication of Visnu. Vikrama and three steps 
are invariably associated with Visnu.  

१,०२२.१६  अतो दवेा अव ुनो यतो िविुव र्चबम े। 

०१.०२२.१७.१{०७} इद ंिविुव र् चबम ेऽधेा िन दध ेपदम ् 
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०१.०२२.१८.१{०७} ऽीिण पदा िव चबम ेिवगुपा अदाः 

१,१५४.०२ योष ुिऽष ुिवबमणेिधिक्षयि भवुनािन िवा ॥ 

१,१५५.०४ यः पािथ र्वािन िऽिभिरिगामिभ बिमोगायाय जीवस े॥ 

५,०४७.०३  उक्षा समिुो अषः सपुण र्ः पवू र् योिन ंिपतरुा िववशे । 

५,०४७.०३ म ेिदवो िनिहतः पिृरँमा िव चबम ेरजसाौ ॥ [here is the suparna,  Visnu who is in the 
middle of div. suparna is Visnu5] 

५,०८७.०४  स चबम ेमहतो िनबमः समानादस एवयामत ् । 

५,०८७.०४ यदायु ना ादिध िुभिव र्ध र्सो िवमहसो िजगाित शवेधृो निृभः [॥ here is the urukrama to indicate 
Visnu6] 

०७.१००.०३.१ िऽदवः पिृथव एष एता ंिव चबम ेशतच र्स ंमिहा 

०७.१००.०३.२ ू िवरु ुतवसवीयाषे ं िवर नाम 

०८.०१२.२७.१{०६} यदा त ेिवरुोजसा ऽीिण पदा िवचबम े

८,०२९.०७  ऽीण्यके उगायो िव चबम ेयऽ दवेासो मदि ॥  

०८.०५२.०३.२{२०} य ैिवुीिण पदा िवचबम उप िमऽ धमर्िभः 

१०,०१५.०३  आहं िपतॄिुवदऽा ंअिवि नपात ंच िवबमण ंच िवोः । 

१०,०९०.०४ ततो िवबामाशनानशन ेअिभ ॥ 

१०,११७.०८  एकपाूयो िपदो िव चबम ेिपािपादमिेत पात ् । 

१०,११७.०८ चतुादिेत िपदामिभर ेसँयीपितमानः ॥ 

But this great feature is missed by both Sayana and other translators. Sayana has interpreted 
this vimame to mean creation. He writes िवमम ेिवशषेणे िनिम र्तवान ्. But his interpretation misses the 
Rgvedic connotation of vimame which always meant conquering. Sayanacharya cannot 
explain verses such as ०६.०४९.१३.१ यो रजािंस िवमम ेपािथ र्वािन िऽििमु र्नव ेबािधताय to mean creation. 
How can somebody else create world for Manu the hard pressed. He has also missed the basic 

                                                            
5 १०,११४.०४  एकः सुपणŊः स समुūमा िववेश स इदं िवʷं भुवनं िव चʼे । 
१०,११४.०४ तं पाकेन मनसापʴमİȶतˑं माता रेİ̸ह स उ रेİ̸ह मातरम् ॥ 
१०,११४.०५  सुपणō िवŮाः कवयो वचोिभरेकं सȶं बŠधा कʙयİȶ । 
१०,११४.०५ छȽांिस च दधतो अȰरेषु ŤहाɌोम˟ िममते Ȫादश ॥ 
6 ८,०७७.१०  िवʷेȅा िवˁुराभरदुŜŢम˔ेिषतः । 
१,०९०.०९ शं न इȾो बृह˙ितः शं नो िवˁुŜŜŢमः ॥ 
३,०५४.१४  िवˁंु ˑोमासः पुŜद˝मकाŊ भग˟ेव काįरणो यामिन Ƶन् । 
३,०५४.१४ उŜŢमः ककुहो य˟ पूवŎनŊ मधŊİȶ युवतयो जिनũीः ॥ 
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plot i.e. Vamana avatara7. Similarly अभायत ् is also misinterpreted by him to mean creation 
in his first interpretation. Though he has corrected himself to ीवु ं ािपतवान ् in second 
interpretation, still he suffers from faults when he interprets िकं कुव र्न ् ऽधेा िवचबमाणः िऽूकारं सृान ् 
लोकान ् िविवध ं बममाणः. Here vikrama is not िविवध ं बमण ं but the actual overwhelming or out-
pervading as attested by verses such as इद ंिविुव र्चबम ेऽधेा िनदध ेपदम ्.  

Urugaaya 

उगायः is also misunderstood by Sayana. He writes उिभः महिः गीयमानः. But urugaaya is a well 
attested word in rgveda. There are three words in rgveda urugaaya8, urukrama and urusamsa. 
This urusamsa means who is more extolled, while urukrama is invariably associated with 
Visnu9. That krama is nothing but vikrama and vicakrame. Urugaaya is to mean bigbodied.  

Nu kam 

Nu kam is used in the sense avadhaarana (Stress) as in २,०१८.०३ हरी न ुकं रथ इ योजमाय ैसेून 
वचसा नवने ।10 Here, हरी न ुकं means हरी एव. Hence िवोन ुर् कं िवोरवे. But Sayana missed it too. He 
writes न ुकं = अितशीय ंwhereas Venkatamadhava interpreted it as िक्षूमवे. But there is no urgency 
to mean it. 

Pravocam 

Shrinivasatirtha’s interpretation 

त िवोवया र्िण, कं न ुको न,ु िवभियँछासः अितशयाथ र्कः। ....ूवोच ंसाकपाितशयने ूवदते ्, न कोपीथ र्ः। 
is not supported by Rgvedic style. There are clear wordings in rgveda  ूवोचत ् ूवोच ंूवोचत etc. 
Hence there is no need to accept िवभिय here. However, there is possibility of कम ् being 

                                                            
7 However, He has mentioned that story in TB 2.4.3.4. 
8 ०२.००१.०३.१{१७} ȕमư इȾो वृषभः सतामिस ȕं िवˁुŜŜगायो नम˟ः। 
9 ०८.०७७.१०.१{३०} िवʷेȅा िवˁुराभरदुŜŢम˔ेिषतः। 
०१.०९०.०९.२{१८} शं न इȾो बृह˙ितः शं नो िवˁुŜŜŢमः। 
10 १,०७२.०८  ˢाȯो िदव आ सɑ य˪ी रायो दुरो ʩृतǒा अजानन् । 
१,०७२.०८ िवदȜʩं सरमा ̸̊हमूवō येना नु कं मानुषी भोजते िवट् ॥ 
२,०१८.०३ हरी नु कं रथ इȾ˟ योजमायै सूƅेन वचसा नवेन । 
२,०१८.०३ मो षु ȕामũ बहवो िह िवŮा िन रीरमɊजमानासो अɊे ॥ 
८,०६६.०९  कदू ɋ˟ाकृतिमȾ˟ाİˑ पौं˟ म् । 
८,०६६.०९ केनो नु कं ŵोमतेन न शुŵुवे जनुषः पįर वृũहा ॥ 
१०,०५०.०५ असो नु कमजरो वधाŊʮ िवʷेदेता सवना तूतुमा कृषे ॥ 
१०,०५०.०५  अवा नु कं ǛायाɊǒवनसो मही ंत ओमाũां कृʼयो िवदुः । 
१०,१५७.०१  इमा नु कं भुवना सीषधामेȾʮ िवʷे च देवाः ॥ 
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used to mean कः, if we consider that there is one parallel for this i.e. १,०३२.०१ इ न ुवीया र्िण ू 
वोच ंयािन चकार ूथमािन वळी।11 where there is न ुwithout कम ्. 

Venkatamadhava interpretation 

िवोः कमा र्ण अहं िक्षूमवे ॄवीिम। यः पिृथा ंभवान ् लोकान ् िवमम।े य ामुाित िवबममाणः ऽधेा उगमनः उिभवा र् 
ोतः. This interpretation too suffers from the same problems as in Sayana. 

Bhaagavata’s interpretation of vimame  

िवोन ुर् वीय र्गणना ंकतमोऽहर्तीह यः पािथ र्वािप किविव र्मम ेरजािंस । 

च यः रहसा िलत ं िऽपृ ं यािसासदनाकमानम ् ॥ ०२.०७.०४० ॥ This Bhagavata verse 
interprets this vimame in a different way. According to Bhagavata this mantra ponders as to 
who is capable of counting the heroic deeds of Visnu? [Not even a person who] can count 
earthly atoms [can count heroic deeds of Visnu]. [This is the magnitude of his heroic deeds.] 
This Bhaagavata verse employs the same words of Rgveda. Hence this verse might be 
interpreting this Rg verse in another way.     

ायान ् गणुरैवरजोऽिदतःे सतुाना ं  लोकान ् िवचबम इमान ् यदथािधयज्ञः  । 
ा ंवामनने जगहृ ेिऽपदलेन   याामतृ ेपिथ चरन ् ूभिुभन र् चाः  ॥ ०२.०७.०१७ ॥ 

पारं मिह उिवबमतो गणृानो   यः पािथ र्वािन िवमम ेस रजािंस मर्ः  । 

िकं जायमान उत जात उपिैत मर्   इाह मगिृषः पुष य  ॥ ०८.२३.०२९ ॥* 
 
Hence our tradition holds that only a person well versed in Itihasa, Purana, Pada, Vakya, 
Pramana etc. will be able to understand the meaning of Veda. 

इितहासपरुाणाा ंवदे ंसमपुबृहंयते।् िबभेौतुादेो मामय ंूहिरित।। (MB 1.1.204) 

इितहासपरुाणज्ञः पदवाूमाणिवत।् अथपकारवदेी च वदेाथ ज्ञातमुहर्ित।। अनवेिंवधा अौतुा नािधिबय।े (Quoted by 
Bhattabhaskara in his Bhasya on Taittiriya samhita) 

 

Jamison’s interpretation of this sukta 

Jamison makes remarks on Visnu and this sukta as follows- 

The only acts that are especially his are his three strides or three steps. With these 
strides Viṣṇu encompasses the earth, and with his third step he disappears into a realm 
where none can follow {ततृीयम निकरा दधष र्ित वयन पतयः पतिऽणः ॥} (I.155.4–5). Or he 
enters into heaven where there is the “wellspring of honey,” the source of soma {य 
ऽी पणूा र् मधनुा पदाक्षीयमाणा धया मदि।} (I.154.5), or the highest cattle-pen ३,०५५.१० 

                                                            
11 १,०९१.०३  राǒो नु ते वŜण˟ Ŵतािन बृहȜभीरं तव सोम धाम । 
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{िवगुपाः परम ंपाित पाथः िूया धामामतृा दधानः।} (III.55.10). He is therefore the god who is 
wide-ranging (urugāya ́) and wide-striding (urukrama ́). The purpose of his strides is 
to create space and a place for people to live and move (I.155.4, VI.49.13, VII.100.4). 
This purpose could explain Viṣṇu’s close connection with Indra in the fight with Vr̥tra, 
since Vr̥tra represents what confines and hinders, and Viṣṇu’s strides what opens and 
frees. The strides of Viṣṇu in the R ̥gveda anticipate the strides that Viṣṇu takes as 
Vāmana, the dwarf avatar of classical Hinduism, and also in the middle Vedic 
literature Viṣṇu as the sacrifice is a dwarf {वामनो ह िवरुास। तवेा न िजहीिडर ेमह ैनो य नो 
यज्ञसिंमतमिरित} (ŚB I.2.5.5)12. However, there is no direct evidence that Viṣṇu already has 
has the form of a dwarf in the R̥gveda. 

Though Visnu’s form as Vaamana appears in Chandogya Upanisads and Katha etc.13 there is 
no exact Vaamana is found in RV, however, similar words do describe Visnu in this context.  
These words are kucara and kumara, (1.154.2. कुचरो िगिराः १,१५५.०६ बहृरीरो िविममान ऋिभय ुर्वाकुमारः 
ूेाहवम ् ॥). Here Visnu is Kumaara i.e. in his fifth year.14 Vaamana is also a Baala.15 Hence 
we can take that Kumaara is indicating Visnu’s little form “Vaamana”. Kucara will be 
discussed immediately in next verse. 

There is a mention of Vaama however in whole अवामीयसू. १,१६४.०६ िव य षळ ्इमा 
रजांज प ेिकमिप िदकेम ् ॥  इह ॄवीत ुय ईम वदेा वाम िनिहत ंपद ंवःे । 

                                                            
12  अथ यɮवैçणवः । ित्रकपालो वा पुरोडाशो भवित ..... इित तèय वामनो गौदर्िक्षणा स िह वैçणवो यɮवामनः। श.प.ब्रा. 
५.२.५.[४]  वायåयं Ƴेतं पुÍछे..... सेÛद्रतायै वैçणवो वामनो यज्ञो वै िवçणुयर्ज्ञ एवाÛततः प्रितितƵित १३.२.२.[९] श.प.ब्रा. 
13 य एषोȶरिƗिण पुŜषो ̊ʴते एष आȏेित होवाचैतदमृतमभयमेतȤ˦ैतİ˝Ʉ िकǠन İʶˈित तȨɗİ˝न् 
सिपŊवोदकं वा िसǠित वȏŊनी एव गǅित ।।1।। एतं संयȪाम इȑाचƗत एतं िह सवाŊिण वामाɊिभसंयİȶ सवाŊǻेनं 
वामाɊिभसंयİȶ य एवं वेद ।।2।। एष उ एव वामिनरेष िह सवाŊिण वामािन नयित सवाŊिण वामािन नयित य एवं 
वेद ।।3।। एष उ एव भामिनरेष िह सवेषु लोकेषु भाित सवőषु लोकेषु भाित य एवं वेद ।।4।। (Chandogya 
4..........) 

ऊȰō ŮाणमुɄयȑपानं Ůȑग˟ित । मȯे वामनमासीनं िवʷे देवा उपासते ।। Katha 2.2.3।। 
"वासुदेवः सƾषŊणः Ůद्युɻोिनŜȠोहं मȘः कूमŖ वराहो नारिसंहो वामनो रामो रामः कृˁः बुȠः कİʋरहं शतधाहं 
सहŷधाहमिमतोहमनȶोहं नैवैते जायȶे न िŲयȶे नैषामनुǒा न बɀो न मुİƅः सवŊ एव ˨ेते पूणाŊ अजरा अमृता 
परमाः परानȽाः' it is the चतुवőदिशखा (quoted by Madhvacarya in BSB 2.3.48) 
"स ईशः सोसपȉः स हįरः स परः स परोवरीयान् यिददं चƗुिष सिपŊवोदकं वा िसǠित वȏŊनी एव गǅित स 
वामनः स भामनः स आनȽः सोǉुतः' चतुवőदिशखा (by Madhvacarya in BSB 1.2.14) 

स एतं िवˁुवाŊमनमपʴत् (2.1.3 तै.सं)  

14 कौमारं पǠमाɨाȶं पौगǷं दशमाविध (Vacaspatya quotes Shridharasvami com. on Bhagavata) 
15 अहो Űा˦णदायाद वाचˑे वृȠसʃताः  । 
ȕं बालो बािलशमितः ˢाथō Ůȑबुधो यथा  ॥ Bhaagavata ०८.१९.०१८ ॥ 
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Mantra 2 

१,१५४.०२  ू तिःु वत ेवीयण मगृो न भीमः कुचरो िगिराः । 

१,१५४.०२ योष ुिऽष ुिवबमणेिधिक्षयि भवुनािन िवा॥16 

Jamison- In this way Viṣṇu will be praised for his heroic deed—(he who is) like a fearsome 
wild beast, living in the mountains and roaming wherever it wants,  in whose three wide 
strides dwell all living beings. 
Griffit- For this his mighty deed is Visnu lauded, like some wild beast, dread, prowling, 
mountain-roaming; He within whose three wide-extended paces all living creatures have 
their habitation.  

Here is the Taittiriya text corresponding to this mantra “ू तिःु वत ेवीया र्य | मगृो न भीमः कुचरो 
िगिराः | योष ुिऽष ुिवबमणषे ु| अिधिक्षयि भवुनािन िवा | न ूमत दयत ेसिनन ्, यः | िवव उगायाय दाशत ् || 
त.ैॄा॥२।४।३।४ || 

२५ ू यः सऽाचा मनसा यजात ै| एताव ंनय र्मािववासात ् | िवचबम ेपिृथवीमषे एताम ् | क्षऽेाय िवमु र्नषु ेदशन ् | ीवुासो 
अ कीरयो जनासः | उिक्षितग ् ं सजुिनमाचकार | िऽदवः पिृथवीमषे एताम ् | िवचबम ेशतच र्स ं मिहा | ू िवरु ु
तवसवीयान ् | षेग्ग ्  िवर नाम || त.ैॄा॥२।४।३।५ ||” 

Here is Visnu is ूवत.े What is the prastavate? Sayana too describes it as ूयूत.े But that does 
not suit here. करणाथ र्कततृीयाया आनथ र्म ् is the problem. You can praise Visnu for his heroism, but 
not “by his heroism”. Moreover In the ५,०१०.०७ होतिव र्ासहं रिय ंोतृ वस ेच न उतिैध पृ ुनो वधृ॥े17 
it is used in active not in passive. Here is clincher १०,०६५.०४ पकृ्षा इव महयः सरुातयो दवेा व ेमनषुाय 
सरूयः॥18 What Devas are stavante for man? Are they praising for man? One can “praise the 
man”. How can anyone “praise for man”. Here Gods are giving boons to man. Hence same 
should be understood here also. There are many stuvate in Rgveda such as ४,०१७.१८ 
सखीयतामिवता बोिध सखा गणृान इ वुत ेवयो धाः। (ह ेइ वयोधाः ा ंवुत)े.  

Kucara also means the little man. There are other such occurrences of that word. मगृो न भीमः 
कुचरो िगिराः परावतः। (Rg 10.180.2, त.ैस.ं1.6.12.4) कुचरः ूािणभक्षणािदपकुिताचरणशीलः िगिराः पवर्तिनवासी 
(सायणः) ू तिःु वत ेवीया र्य। मगृो न भीमः कुचरो िगिराः।। (त.ैॄा.2.4.3.4) कुचरः भमूौ वत र्मानः भीमः भयकंरः मगृो 
न िसहंो यथा ऊर्मुुोु िगिराः पवर्तो भवित तथा िवःु (Sayana)19 But all these interpretations are 

                                                            
16  
17 ६,०२०.१०  सनेम तेऽवसा नʩ इȾ Ů पूरव ˑवȶ एना यǒैः ।८,०२४.१६ एवा िह वीर ˑवते सदावृधः ॥ 
18 १०,१४८.०५  ŵुधी हविमȾ शूर पृȚा उत ˑवसे वेɊ˟ाकŔ ः। also supports my theory. 
19 बŠ वा एष कुचरोमेȯमुपगǅित। यदʷः।। तै.Űा. 3.8.2. कुचरः भूʄां संचरन् (भǥभाˋरः). Here Kucara 
is not used in Visnu. It is different. It is only “wandering on earth”. 
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wrong. Ku has many meanings of which littleness is one. Hence Kucara is who is going with 
littleness. That is Vaamana. When Visnu can cover whole world by three steps then What 
Visnu is doing by going everywhere? Is it like horse of Asvamedha? That is un-
understandable.  

Visnu resides in Giris. िवःु पवर्तानाम ् (अिधपितः)  says Taittiriiya Samhitaa (3.4.5.1). Hence िगिराः 
suits Visnu.  १,१५४.०३ ू िवव ेशषूमते ुम िगिरिक्षत also speaks of same thing.20  

Second half of the mantra is very clear. 

 

Mantra 3 

१,१५४.०३  ू िवव ेशषूमते ुम िगिरिक्षत उगायाय वृ।े 

१,१५४.०३ य इद ंदीघ ूयत ंसधमकेो िवमम ेिऽिभिरदिेभः॥ 

Jamison- Let my fortifying thought go forth to Viṣṇu, the mountain-dwelling, wide-ranging 
bull, who alone with just three steps measured out this dwelling place here, long and 
extended, 
Griffit- Let the hymn lift itself as strength to Visnu, the Bull far-striding, dwelling on the 
mountains, Him who alone with triple step hath measured this common dwelling-place, 
long, far extended.  

शषू ंम 

What is suusa? शषू ूसव ेis the root. शषू ंसहः says Nirukta (2.9). But here it means only sukha. It 
is the power of aatman.  Manma is mati. Hence it means that our mind which causes sukha 
(to) should go to Visnu.  It is found in other Rks such as १,००९.१० इाय शषूमच र्ित॥21  १०,०५४.०६ अध 
िूय ंशषूिमाय म ॄकृतो बहृादवािच॥ १०,१३३.०१ ूो  ैपरुोरथिमाय शषूमच र्त.22  

िगिरिक्षत ् is already explained in the previous verse as who is dwelling in mountains.  

वृ े 

वृ ेis translated as Bull. What is this nonsense? Where is the bull here?  This root is वषृ ुवष र्ण.े 
It should mean वृ ेकामाना ंविष र्ऽ.े How bull will climb hills?  Entire rgveda would be full of 
bulls stampeding us, if we accept this interpretation. It would be redundant in १,१०३.०६  
                                                            
20 १०,१५५.०१ अरािय काणे िवकटे िगįरं गǅ सदाɋे। 
21 बृहǅूषं सुखं Ůित। सुते सुते सद्गृहाय देवाय बृहतेचŊित।। Rgbhaasya of Madhvacarya. 
22 १,०६२.०१  Ů मɉहे शवसानाय शूषमाङ्गूषं िगवŊणसे अिǀरˢत् । ८,०७४.०१ अिưं वो दुयō वच ˑुषे शूष˟ 
मɉिभः ॥ १०,०१२.०८  यİ˝Ƚेवा मɉिन संचरȷपीǉे न वयम˟ िवȧ । ३,०२६.०७  अिưरİ˝ जɉना जातवेदा 
घृतं मे चƗुरमृतं म आसन् । अकŊ İ˓धातू रजसो िवमानोऽजŷो घमŖ हिवरİ˝ नाम ॥ 
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भिूरकम र्ण ेवषृभाय वृ ेसशुाय सनुवाम सोमम।् where  both  वषृभाय and वृ ेare used. See the Jamison 
translation of ६,०६८.११ इावणा मधमुम वृः सोम वषृणा वषृथेाम ् । (O Indra and Varuṇa, you 
bulls—drench yourselves in the most honeyed, bullish soma). it should have been as 
follows- hey! You bulls! Bull the soma bull, if vrs is taken literally. square bracket mine) how 
nonsense it is?. 
 

Second half is quite clear like the first Mantra.  

 

Mantra 4 

१,१५४.०४  य ऽी पणूा र् मधनुा पदाक्षीयमाणा धया मदि । 

१,१५४.०४ य उ िऽधात ुपिृथवीमतु ामकेो दाधार भवुनािन िवा ॥ 

Jamison- Whose three steps, filled with honey, never becoming depleted, find elation 
through their own power, who alone supports heaven and earth in their three parts and all 
living beings. 
Griffit- Him whose three places that are filled with sweetness, imperishable, joy as it may list 
them, Who verily alone upholds the threefold, the earth, the heaven, and all living creatures 

मधनुा पणूा र्िन ऽीिण पदािन 

What is the madhu? 

१,०१३.०२  मधमु ंतननूपाज्ञ ंदवेषे ुनः कव े। here yajna is madhumat 

१,०१३.०३ मधिुजं हिवृतम ् ॥ madhu is in toungue 

१,०१५.११  अिना िपबत ंमध ुदीी शिुचोता । Hey Asvins! Drink madhu 

१,०२२.०३  या वा ंकशा मधमुिना सनूतृावती । Here kasaa (whipping rope, Baarukolu in kannada) is 
madhumat  

१,०२८.०८ इाय मधमुतुम ् ॥ suta is madhumat 

१,०४७.०१  अय ंवा ंमधमुमः सतुः सोम ऋतावधृा। soma is madhumat  

१,०४७.०३  अिना मधमुम ंपात ंसोममतृावधृा । soma is madhumat 

१,०७८.०५  अवोचाम रगणा अय ेमधमुचः । here word is madhumat 

१,०८७.०२ ोति कोशा उप वो रथेा घतृमकु्षता मधवुण र्मच र्त े॥ Ghrta is madhu-colored 

१,०९०.०६  मध ुवाता ऋतायत ेमध ुक्षरि िसवः।   १,०९०.०६ माीन र्ः सोषधीः॥ 

१,०९०.०७  मध ुनमतुोषसो मधमुािथ र्व ंरजः। १,०९०.०७ मध ुौर ुनः िपता॥ 
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१,०९०.०८  मधमुाो वनितम र्धमुा ंअ ुसयू र्ः । १,०९०.०८ माीगा र्वो भव ुनः23 ॥ Everything brings forth 
madhu here in this mantra.  

How all these things can produce/bring forth honey if we take word madhu to mean 
honey? This is something un-understandable. Hence it should mean something that is sweet. 
Word can be sweet, Son can be sweet, Amrta cab be sweet, so on, so forth.  

How Visnu’s three feet are filled with madhu?  

That is the high question we have to address now. Three vikramanas of Visnu are explained 
earlier. What are these padas now? How can Visnu have three legs? What are these three 
padas?  

Rk १०,०९०.०३ पादोऽ िवा भतूािन िऽपादामतृ ंिदिव ॥ १०,०९०.०४  िऽपार् उदैुषः पादोऽहेाभवनुः।24 
gives answer-  this Purusa has four paadas.  One paada is here and other three are in Div. 

Rk   ४,०५८.०३ चािर ा ऽयो अ पादा  ेशीष स हासो अ। िऽधा बो वषृभो रोरवीित महो दवेो मा आ िववशे 
॥ speaks of three paadas of Visnu (in Ghrtasuukta). 

This is found also in Rk. ३,०५५.१०  िवगुपाः परम ंपाित पाथः िूया धामामतृा दधानः। where Visnu is 
said to be having अमतृािन धामािन. These  अमतृािन धामािन are his paadas. स िवुधेाान ंध पिृथा ं
ततृीयमिरक्ष ेततृीय ंिदिव ततृीयम ् (त.ैस.ं2.4.12) supports this meaning. 

Bhaagavata further clarifies these three  

यो वा अहं च िगिरश िवभःु य ंच िुवूलयहतेव आमलूाः । 
भूा िऽपावधृ एक उूरोह ैनमो भगवत ेभवुनिुमाय ॥ Bhaagavata ०३.०९.०१६ ॥  
ूाृताना ंमायानामासरुीणा ंिवनाशयत।् 
सदुशर्ना ंभगवान ् ूायु दियत ंिऽपात ् ॥ Bhaagavata ०३.१९.०२२ ॥ 
 
"अनासनवकुैण्ठक्षीरािो हिरिपात ्' इित च ।।16।। (Madhvaacarya comm. on above) 
अमतृम ् क्षमेम ् अभयम ् इित पाशंऽयवान ् (ूकािशका commentary on above passage) 

                                                            
23 ६,०११.०३ वेिपʿो अिǀरसां यȠ िवŮो मधु ǅȽो भनित रेभ इʼौ ॥ 
24 This is echoed in Chaandogya सैषा चतु˃दा षड्िवधा गायũी तदेत̊चाɷनूƅम् ।।5।। 

तावान˟ मिहमा ततो Ǜायां?ʮ पूŜषः । पादो˟ सवाŊ भूतािन िũपाद˟ामृतं िदवीित ।।6।। छांदोƶ. This is 
also found in अमृत˟ पूणाŊȶामु कलां िवचƗते। पादं षǯोतुनŊ िकलािविव̠से। ( तै. आ. 3.1.1.5) 
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Hari has got three forms in अनासन वकुैण्ठ and क्षीराि. These three forms are called अमतृम ् क्षमेम ् 
अभयम ्. That is how he is called tripaat.25 

८,०२९.०७  ऽीण्यके उगायो िव चबम ेयऽ दवेासो मदि ॥ also supporst us. अािप िवःु िऽिभः पदःै ऽीिण 
भवुनािन िवचबम ेयषे ुपदषे ुदवेाः सखुमनभुवि इथ र्ः।  Hence it is one Samaakhyaa (same-worded 
support). ९,१०३.०२ ऽी षधा पनुानः कृणतु ेहिरः ॥26 Here again there is mention of three sadhasthas 
which Hari sanctifies. 

धया मदि 

What is this svadhaa? It is sukha.27 There are numerous occurrences of this combination in 
Rgveda.28 १,१०८.१२  यिदाी उिदता सयू र् म ेिदवः धया मादयथे।े ३,००४.०७  दैा होतारा ूथमा ृ ेस 
पकृ्षासः धया मदि।  

मदि to feel happy.  मदी हष र्ग्लेपनयोः ािदः, मदित मदयित29  

िऽधात ु

What is this tridhaatu? Jayatiirtha comments on it (TP on BSB 1.1.2) ूकृित-पुष-कालधारकः िवःु. 
It may also mean “in all three times” as himself he interpreted this word in १,०३४.०७  िऽन 
अिना यजता िदविेदव ेपिर िऽधात ुपिृथवीमशायतम ् ।30 

 

Mantra 5 

१,१५४.०५  तद िूयमिभ पाथो अँया ंनरो यऽ दवेयवो मदि । 

१,१५४.०५ उबम स िह बिुरा िवोः पद ेपरम ेम उः ॥ 

                                                            
25 अथ वा िũपाūूपी भगवान् िदʩपुŜषİ˓िवŢमोऽ˟ देवता । तȌितपादकगायũीभाˈȕात् । (िव.त.िन.टी.िटɔणी 
लघुŮभा ʩासतȇǒकृता) 
26 ८,००८.२३  ũीिण पदाɊिʷनोरािवः साİȶ गुहा परः । this might be indicating same thing. 
27 तदेकं सवŖȅमं Ű˦ अवातं वातŮेरणया िवनैव ˢधया सुखेनैव, न तु सुखŮाɒाȨथō आनीदचेʼतेित ŵुȑथŊः। 
(जयतीथŊ in तȇोȟोतटीका) 
28 ४,०५८.०४ इȾ एकं सूयŊ एकं जजान वेनादेकं ˢधया िनʼतƗुः ॥ 
29मद तृİɑयोगे of which many popular forms like मादयते, मादयˢ, अमीमदȶ, मादयȶाम् are 
derived, is different root though popular in veda. 
30 MBh12237029 दैवं िũधातंु िũवृतं सुपणō; ये िवद्युरƷं परमाथŊतां च। ते सवŊलोकेषु महीयमाना; देवाः समथाŊः 
सुकृतं Ŵजİȶ।। However I am not sure of the meaning of this verse. 
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Jamison- Might I reach that dear cattle-pen of his, where men seeking the gods find elation, 
for exactly that is the bond to the wide-striding one: the wellspring of honey in the highest 
step of Viṣṇu. 
Griffit- May I attain to that his well-loved mansion where men devoted to the Gods are happy. 
For there springs, close akin to the Wide-Strider, the well of meath in Visnu's highest footstep.  

Here is the corresponding text from Taittiriya “ऽीिण पदा िवचबम े| िवगुपा अदाः | ततो धमा र्िण धारयन ् 
|| ॄा॥२।४।६।१ || तद िूयमिभ पाथो अँयाम ् | नरो यऽ दवेयवो मदि | उबम स िह बिुरा | िवोः पद ेपरम े
म उथ्सः | बा दा अ ुौेः | अ ा वन्थ्सरुेाः | मत र् आनाश सवुिृम ् | इमा ॄ ॄवाह | िूया त आ बर ्िहः 
सीद | वीिह सरू परुोडाशम ् || त.ै ॄा॥२।४।६।२ ||” 

 
िूय ंपाथः Visnu’s dear cattle-pen? 
Jamison has interpreted िूय ंपाथः as “dear cattle-pen” that means an enclosure for confining 
livestocks. How does this cattle pen become dear for Visnu? Why do there go men seeking the 
gods to find elation? Why should men go to the cattle-pen? Are they cattle to find elation 
there? Are they cowherd people? Is any cattle penning found in this verse?. Or Visnu a cattle 
breeder? It is totally meaningless. It is absurd. 
१,१८८.१०  उप ा वनत ेपाथो दवेेः सजृ। अिहर्ािन िसदत॥् does this mantra speak of creating 
cattle-pen for Gods? What about ७,०३४.१० आ च आसा ंपाथो नदीना ंवण उमः सहॐचक्षाः॥ which speaks 
of pathas of rivers? How cattle-pen related to rivers? If it means something different in those 
contexts, then it can be different here also. It is water mentioned here in both sentences. 
३,०५५.१०  िवगुपाः परम ंपाित पाथः िूया धामामतृा दधानः। this Rk too is important in deciding in the 
meaning of this verse. 

३,००८.०९  हंसा इव ौिेणशो यतानाः शबुा वसानाः रवो न आगःु । 

३,००८.०९ उीयमानाः किविभः परुावेा दवेानामिप यि पाथः ॥ 

७,०४७.०३  शतपिवऽाः धया मदीदवीदवानामिप यि पाथः । 

Both these mantras speak of pathas of Gods. This corroborates with our context. All these 
creatures or men are going towards the akaasagangaa that is Visnupadii. 

७,०९१.०२  उशा ता न दभाय गोपा मास पाथः शरद पवूः । 

अँयाम ् 

अँयाम ् (आशीिलर्ङ ्उमपुषकैवचनम)् it is derived of root अश भोजन.े And certainly not अश ूाौ सघंात े
च. Then it should be अिशषीय (आशीिलर्ङ ् उमपुषकैवचनम)्. Thence, this form cannot mean 
“reaching”, it is eating of something. १,१७८.०१ मा नः काम ंमहयमा धिग्वा त ेअँया ंपया र्प आयोः ॥ means 
the same thing “I take your water”. ३,०५४.२१ भगो म ेअ ेस ेन मृा उिायो अँया ंसदन ंपुक्षोः॥ (“रायो 
अँयाम“् “I enjoy riches”) supporst this. 
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दवेयवः 
Who is devayu? दवे ंदवेभावमान इतीित दवेयःु men who want to be gods. Hence Mantra means 
that “I drink the water that has been poured (अिभ) on Visnu, (or I reach towards the 
Akaasagangaa river which has come from the feet of Trivikrama) where (by which) men who 
want to be gods experience happiness”.  
७,०९७.०१  यज्ञ ेिदवो नषृदन ेपिृथा नरो यऽ दवेयवो मदि। supports this meaning. 
 
This is explained in Visnupuraana  
 
ततः ूभवित ॄन ् सवर्पापहरा सिरत ् । 
गा दवेानाानामनलेुपनिपरा  ॥ २,८.१०८ ॥ 
वामपादाजुाुनखोतोिविनग र्ताम ्  । 
िवोिब र्भाित र् या ंभा िशरसाहिन र्श ंीवुः  ॥ २,८.१०९ ॥ 
ततः सष र्यो याः ूाणायामपरायणाः  । 
िति वीिचमालािभमानजटाजले  ॥ २,८.११० ॥ (िवपुरुाण)े 
It should be be made clear as to who are the people elated clearly. 
 

Bandhu of Urukrama 

तद िूयमिभ पाथो अँया ंनरो यऽ दवेयवो मदि । 

उबम स िह बिुरा िवोः पद ेपरम ेम उः ॥ 

Bandhu is the bound. The person who has some binding is bandhu of us. It is same for wife, 
son, father etc. everybody has some kind of binding with us.  Here it is being stated that the 
very spring of sweet water (Akaasagangaa) that has originated from the feet of Visnu is the 
bond to Visnu himself  (From this water one can reach the feet of Visnu).   

Elsewhere Visnu is extolled as the Bandhu and Setu of good people, who want to be 
liberated. Both the roots of words have same meaning. 

८,०२१.०४  वय ंिह ा बमुमबवो िवूास इ यिेमम । 

१०,१२९.०४ सतो बमुसित िनरिविद ूतीा कवयो मनीषा ॥ 

उप ूागाथ्समुऽेधािय म दवेानामाशा उप वीतपृः |  

अने ंिवूा ऋषयो मदि दवेाना ंपु ेचकृमा सबुमु ् || (त.ैस.ं4.6.41) 

अः ूिव ंकता र्रमतेम ् | दवेाना ंब ुिनिहत ंगहुास ु| अमतृने ृ ंयज्ञमतेम ् | चतरुह्ोतणृामाान ंकवयो िनिचःु | 
(त.ैआ.3.22) 
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वागवे सॆािळित होवाच वाचा व ैसॆाळ ्ब:ु ूज्ञायत ऋग्वदेो यजवुद: सामवदेोऽथवा र्िरस इितहास: परुाण ंिवा उपिनषद: 
ोका: सऽूाण्यनुाानािन ाानानी ंतमािशत ंपाियतमय ंच लोक: पर लोक: सवा र्िण च भतूािन वाचवै सॆाट ्ूज्ञाय े
॥ 2 ॥ (Brh.up) 

एष सवर एष भतूािधपितरषे भतूपाल एष सतेिुव र्धरण एषा ंलोकानामसदेाय (Chn-up:) 

यः सतेरुीजानानामक्षरं ॄ यत ् परम।् अभय ंिततीष र्ता ंपारं नािचकेत ंशकेमिह .. 2.. (katha) 

Madhva Utsah 

There is another occurrence of it in Rgveda etc.31i.e. ूा ैिहनोत मधमुमिूम गभ यो वः िसवो म 
उः । (ऋ.व.े१०,०३०.०८). hence this can be taken to mean spring of sweetness. 

 

Visnoh pade parame 

There is a description of Visnu’s supreme feet in Rgveda and elsewhere. १,०२२.२०  तिोः परम ं
पद ंसदा पँयि सरूयः । 

सहॐशीष दवे ंिवाक्ष ंिवशभंवुम ् | िव ंनारायण ंदवेमक्षरं परम ंपदम ् | त.ै आ॥०।१०।१३।२९ || 

१०,००५.०१ िसषधूिन र्ण्योप उ म ेिनिहत ंपद ंवःे ॥ 
 
We find description of  Shishumaara in Rgveda and Taittiriya. 
१,११६.१८  यदयात ंिदवोदासाय वित र्भ र्राजायािना हया ।  रवेवाह सचनो रथो वा ंवषृभ िशशंमुार युा ॥ 

भःू ूप ेभवुः ूप ेः ूप ेभभूू र्वः ूप ेॄ ूप ेॄकोश ंूपऽेमतृ ंूपऽेमतृकोश ंूप ेचतजुा र्लं ॄकोश ंय ं
मृनुा र्वपँयित त ंूप ेदवेाप ेदवेपरंु ूप ेपरीवतृो वरीवतृो ॄणा वम र्णाऽहं तजेसा कँयप य ैनमिरो धम 
मधूा र्न ंॄोरा हनयु र्ज्ञोऽधरा िवरु्दयग ् ंसवंथ्सरः ूजननमिनौ पवू र्पादाविऽम र् ंिमऽावणावपरपादाविः पु ूथम ं
काण्ड ंतत इतः ूजापितरभय ंचतथु र्ग ् ंस वा एष िदः शारः िशशमुारग ् ंह य एव ंवदेाप पनुमृ र् ु ंजयित जयित ग 
लोकं नािन ूमीयत ेनाौ ूमीयत ेना ुूमीयत ेनानपः ूमीयत ेलाो भवित ीवुमिस ीवु िक्षतमिस  ं
भतूानामिधपितरिस  ंभतूानाग ् ौेोऽिस ा ंभतूापुपया र्वत र् ेनम ेनमव त ेनमो नमः िशशकुुमाराय नमः || 
त.ैआ॥०।२।१९।२३ || || १९ || 

                                                            
31 मŜȕान् इȾ वृषभो रणाय िपबा सोममनुˉधं मदाय | आ िसǠˢ जठरे मȰ ऊिमō ȕं राजािस Ůिदवः सुतानाम् 
|| (तै.सं. १।४।१९ ||)   

वाजे वाजेऽवत वािजनो नो धनेषु िवŮा अमृता ऋतǒाः || अ˟ मȰः िपबत मादयȰं तृɑा यात पिथिभदőवयानैः || || 
(तै.सं. १।७।८ ||)   

स ŮȑुदैȠŜणो मȰो अŤƨ् ˢायां यȅनुवां तनूमैरयत | उपयामगृहीतोऽिस Ůजापतये ȕा जुʼं गृˤाʄेष ते योिनः 
Ůजापतये ȕा ||  कोशˑनुवां ũयोदश च || (तै.सं. १।७।१२ ||) 

इȾागिह Ůथमो यिǒयानाम् | या ते काकु̠सुकृता या वįरʿा | यया शʷİȋबिस मȰ ऊिमŊम् | (तै. Űा. 2.4.३३) 
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This is explained in Visnupuraana  
 
आभतूसंव ंानममतृ ंिवभात े । ऽलैोिितकालोयमपनुमा र्र उत े ॥ २,८.९५ ॥ 
ॄहामधेाा ंपापपणु्यकृतो िविधः  । आभतूसंवा ुफलमंु तयोिज  ॥ २,८.९६ ॥ 
यावाऽ ेूदशे ेत ुमऽैयेावितो ीवुः  । क्षयमायाित ताव ुभमूरेाभतूसंवात ् ॥ २,८.९७ ॥ 
ऊरमिृष ुीवुो यऽ वितः  । एतिपुद ंिद ंततृीय ंोि भासरुम ्  ॥ २,८.९८ ॥ 
िनधू र्तदोषपाना ंयतीना ंसयंतानाम ्  । ान ंतरम ंिवू पणु्यपापपिरक्षय े ॥ २,८.९९ ॥ 
अपणु्यपणु्योपरम ेक्षीणाशषेािहतेवः  । यऽ गा न शोचि तिोः परप ंपदम ्  ॥ २,८.१०० ॥ 
धमर्ीवुाािि यऽ त ेलोकसािक्षणः  । तायोगिध र्िोः परमपंदम ्  ॥ २,८.१०१ ॥ 
यऽोतमतेोत ंच यूत ंसचराचरम ्  । भ ंच िव ंमऽैये तिोः परम ंपदम ्  ॥ २,८.१०२ ॥ 
िदवीव चक्षरुातत ंयोिगना ंतयानाम ्  । िववकेज्ञान ंच तिोः परम ंपदम ्  ॥ २,८.१०३ ॥ 
यिितितो भााढेीभतूः य ंीवुः  । ीवु ेच सवर्ोतिष ोितोमचुो िज  ॥ २,८.१०४ ॥ 
मघेषे ुसगंता विृवृ र्ःे सृे पोषणम ्  । आायन ंच सवषा ंदवेादीना ंमहामनु े ॥ २,८.१०५ ॥ 
ततााितारा पोिषता ेहिवभ ुर्जः  । वृःे कारणता ंयाि भतूाना ंितय ेपनुः  ॥ २,८.१०६ ॥ 
एवमतेद ंिवोतृीयममलाकम ्  । आधारभतू ंलोकाना ंऽयाणा ंविृकारणम ्  ॥ २,८.१०७ ॥ 
ततः ूभवित ॄन ् सवर्पापहरा सिरत ् । गा दवेानाानामनलेुपनिपरा  ॥ २,८.१०८ ॥ 
 

Hence translating parame pade as highest place of Visnu is totally wrong. 

This mantra may also mean a different anvaya “अ िूय ंतत ् पाथः अँयाम ्, यऽ दवेयवः नरः अिभमदि। 
उबम िवोः परम ेपद ेमः उः। इा स िह बःु।।” as suggested by Ramanuja Devanathan.32 But 
it is unlikely considering the syntax of Veda. 

Mantra 6 

१,१५४.०६  33ता वा ंवाू ुँ मिस गम3ै4 यऽ गावो भिूरा अयासः । 

१,१५४.०६ अऽाह तगाय वृः परम ंपदमव भाित भिूर ॥35 

Jamison- We wish to go to the dwelling places belonging to you two [=Viṣṇu and Indra], 
where there are ample-horned, unbridled cows. There that highest step of the wide-ranging 
bull shines down amply. 

                                                            
32 http://iksusara.blogspot.in/2015_05_01_archive.html 
33 “Poetics and pragmatics in the Vedic liturgy for the installation of the sacrificial 
post” by THEODORE N. PROFERES in The Journal of the American Oriental Society, 
2003,  (http://www.thefreelibrary.com/Poetics+and+pragmatics+in+the+Vedic+liturgy+for+the+ins
tallation+of...-a0115966738)  needs a separate critique. 
34 There is a problem of samhitapaatha. Refer to तैिȅरीयŮाितशाƥ सोमयायŊिवरिचत-
िũभाˈरनाƥʩƥया, गाƶŊगोपालयǜिवरिचत-वैिदकाभरणाƥʩाƥया च सिहतम् 
35 This Mantra is explained in Nirukta 2.7.1 
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Griffit- Fain would we go unto your dwelling-places where there are many-horned and 
nimble oxen, For mightily, there, shineth down upon us the widely-striding Bull's sublimest 
mansion. 

In Taittiriiya Samhitaa, mantras of two suktas are found together as follows त ेत3े6 धामा ुँ मिस 
गम ेगावो यऽ भिूरा अयासः। अऽाह तगाय िवोः परम ंपदमव भाित भरूःे॥ िवोः कमा र्िण पँयत यतो ोतािन 
पश े। इ युः सखा ॥ तिोः परम ंपद ंसदा पँयि सरूयः। िदवीव चक्षरुाततम ् ॥ (त.ैस॥ं१।३।६ ||) Hence 
these two suktas 1.154 and 1.22 can be clubbed to arrive at a unified sukta. 

Taa Vaam 

Here वा ं means the two Indra-Visnu extolled in the next sukta १,१५५.०२  षेिमा समरण ं
िशमीवतोिरािव ूसतुपा वामुित। or it may mean Yajamaana and Patni. Here Rsi claims that he 
wants the good dwellings for them (Indra-Visnu or patnii yajamaana) to stay.  

It need not necessarily mean only “for you” but also “from you”. Hence the Rsi is seeking for 
dwelling in Aakaasa (post death) where the big cows come.  

Gamadhyai 

Or it may mean The Rsi wants to have abode in “gamadhye” (as found in TS) (which means 
“in the middle of Aakaasa” Ga in the sense of Kha) rather than gamadhyai which is though 
found37 in other branches of Yajurveda somewhat an ambiguity, because gamadhyai can not 
mean “(a dwelling) to go” because nobody needs dwelling to go. One needs dwellings to stay 
rather.  

Usmasi  

Usmasi can be both in uttama purusa and madhyama purusa as seen in the RV १,०२१.०१  इहेाी 
उप य ेतयोिरोमम ुँ मिस। ता सोम ंसोमपातमा॥ १,०२२.०६ अपा ंनपातमवस ेसिवतारमपु िुह। त ोता ुँ मिस॥ 

Bhuurisrnga Gaavah 

What is the significance of these two words in combination? What is the gau? 

१,०१०.०८ जषेः वर्तीरपः स ंगा अ ंधनूिुह ॥(ज्ञानािन सनूिुह च ूापयोा अिप यम ् ।।8।।माचाय र्)  

Word “Gau” is used in the sense of jnaana here, since there is no context of cows. It has many 
such occurences in Rgveda in the meaning of knowledge. But this “Bhuurisrngaah” is really 
baffling. It has no other occurrence in Rg. 

                                                            
36 या ते श.प.Űा. ३.७.१.[१५] 
37 It is the only occurrence in Rgveda. 
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Swami Parmeshwaranand38 attemepted to interpret it to mean yaks generally found in higher 
peaks of Himalayas. However, it is baseless, considering the fact it is a matter of parama pada 
of Visnu, which is surely not this Himalaya. 

Hence these words should mean the many branched spreading knowledge.  Or the many 
hued dancing rays in the Parama pada of Visnu. The next line of Mantra clearly states that 
“Here shines the parama pada of vrsan Visnu.” 39 

  

Jivagosvamin’s interpretation 

There is different kind of commentary by Jivagosvamin on Brahmasamhita  

एव ंनारदपराऽ ेिवजयाान े“तवपिर गोलोके ौीगोिवः सदा यम ् । िवहरेरमानी गोपीगोकुलनायकः ॥“ इित । 
तथा ऋक्ष ुचायमवे ूिदः  “ता ंवा ंवाू ुँ मिस गम ैयऽ गावो भिूरा अयासः। अऽाह तगाय वृः परम ंपदमवभाित 
भिूर ॥“ इित। ाात ंच  ता ंतािन वा ंयवुयोः कृरामयोवा र्िून लीलाानािन गम ैूामु ुँ मिस कामयामह े। तािन िकं 
िविशािन ? यऽ यषे ुभिूरा महाो गावो बशभुलक्षणा इित वा । अयासः शभुाः । अयः शभुावहो िविधिरमरः । दवेास 
इितवत्जस ंपदम ् । अऽ भमूौ तोके वदे ेच ूिस ंौीगोलोकामुगाय य ंभगवतो तरणारिव परम ंूपातीत ं
पद ंान ंभिूर बधा अवभातीाह वदे इित । 

यजःुस ु  मािनीया(या)ं यूत ेधामा ुँ मिस इादौ । िवोः परम ंपदमवभातीित भरूीित चाऽ ूकारारं पठि शषे ं
समानम ् ॥५॥40 

                                                            
38 Encyclopaedic Dictionary of Vedic Terms, Volume 1, Sarup and Sons, New Delhi, 
2000. 
39 As mentioned in Taittiriya. 
40 Also in Bhagavatsandarbha  by Jivagosvami 

यथा नानाŵुितपथोȈापनेन पाȧोȅरखǷेऽिप ŮकृȑȶगŊतिवभूितवणŊनाȶरं ता̊शȕमिभʩिǣतं ŵीिशवेन--  
एवं Ůाकृतŝपाया िवभूते ŝपमुȅमम् । िũपािȪभूितŝपं तु Şणु भूधरनİȽिन ॥ 
Ůधानपरमʩोɻोरȶरे िवरजा नदी । वेदाǀˢेदजिनततोयैः Ůŷािवता शुभा ॥ 
त˟ाः पारे परʩोम िũपाद्भुतं सनातनम् । अमृतं शाʷतं िनȑमनȶं परमं पदम् ॥ 
शुȠसȇमयं िदʩमƗरं Ű˦णः पदम् । अनेककोिटसूयाŊिưतुʞवचŊसमʩयम् ॥ 
सवŊवेदमयं शुűं सवŊŮलयविजŊतम् । िहरǺयं मोƗपदं Ű˦ानȽसुखा˪यम् ॥ 
समानािधƐरिहतमाȨ्अȶरिहतं शुभम् ॥ तेजसाȑ्अद्भुतं रʄं िनȑमानȽसागरम् । 
एवमािदगुणोपेतं तिȪˁोः परमं पदम् ॥ न तȥासयते सूयŖ न शशाƾो न पावकः । 
यȜȕा न िनवतŊȶे तȠाम परमं हरेः ॥ तिȪˁोः परमं धाम शाʷतं िनȑमǉुतम् । 
न िह वणŊियतंु शƐं कʙकोिटशतैरिप ॥  
हरेः पदं वणŊियतंु न शƐं मया च धाũा च मुनीȾवयŔः । यİ˝न् पदे अǉुत ईʷरो यः सो अǀ वेद यिद वा न वेद 
॥ 
यदƗरं वेदगु˨ं यİ˝न् देवा अिध िवʷे िनषेदुः । यˑं न वेद िकमृचा कįरˈित य उ तिȪदुˑ इमे समासते ॥ 
तिȪˁोः परमं पदं सदा पʴİȶ सूरयः । अƗरं शाʷतं िनȑं िदवीव चƗुराततम् ॥ 
आ Ůवे̽टुमशƐं तȤ˦Ŝūािददैवतैः । ǒानेन शा˓मागőण वीƙते योिगपुǀवैः ॥ 
अहं Ű˦ा च देवाʮ न जानİȶ महषŊयः । सवŖपिनषदामथō ̊̽ǩा वƙािम सुŴते ॥ 
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Appayya Diksitas interpretation of this mantra 

‘ता वा ंवाू ुँ मिसगम ैगावो यऽ भिूरा अयासः । अऽाह तगाय वृः परम ंपदमवभाित भरूी’ित । अाथ र्ः---ह े
िवो त ेतािन ानािन तावचन ‘सपुा ंसुिुग’ािदना श ेआदशेः । त ेतव धामािन ानािन गम ैगमु ुँ मिस 
इामः । गमधेा र्तो ‘मुथ ससे’े ािदसऽूणे तमुुयाथ अ ै इित ूयः । ‘उँमसी’ ित ‘वश काौ’ इित 
धातोमपुषबवचन े‘इदतंो मसी’िरित सऽूणेािम इकारादशेः । सािंहतो दीघ र्ः । तावे धामािन िवशे े। यऽ यषे ुानषे ु
अयासः अनपाियः यातरेसुय ेनञ ्समासः । भिूरा गावः नादयो गोमातरः सि अऽाह अ१िवे ान े। ‘अह’ेित 
िनपात एवकाराथ र्ः । तिसम ् । उगाय उिभम र्हिगयमान भरूःे महतो वृः िवोव 
परममधनिवलुोकापके्षयोृमवभाित अवम े भाित परमिशवलोकाधाातीित । 
तामालोकाग र्तवैवपरमपदािभूाय ं‘िवपुदसबंिनी’ित ‘िवपुदार्िमित च’े ित युत एव ।। 

The interpretation given by Jivagosvamin may understandable in the Vaisnava context. 
However interpretation of this mantra as given by Appayya Diksita is not according to 
context. Nowhere in context Sivaloka is mentioned to understand avabhaati as “is seen below 
(Paramasivaloka)” Neither there is a mention of Nandi etc. in the context.  

Conclusion 

This paper shows how mis-constructed is the western tradition of Vedic Interpretation. 

Hence it is very important to review the western translations periodically and show the 

mistakes there.  

                                                            

िवˁोः पदे परमे तु मȯ उȖः शुभा˪यः । यũ गावो भूįरŞǀा आसते ˢसुखं Ůजाः ॥ 
अũािह तȋरं धाम गीयमान˟ शािǀŊ णः । तȥाित परमं धाम गोिभगőयैः शुभा˪यैः ॥ 
आिदȑवणō तमसः परˑा̝ǛोितŜȅमम् । आधारो Ű˦णो लोकः शुȠः स ह सनातनः ॥ 
सामाɊािवयुते दूरे अȶेऽİ˝न् शाʷते पदे । त̾थजुजाŊगŜकेऽİ˝न् युवानौ ŵीसनातनौ ॥ 
यतः ˢसारा युवती भूलीले िवˁुवʟभे । अũ पूवő ये च साȯा िवʷदेवाः सनातनाः ॥ 
ते ह नाकं मिहमानः सचȶः शुभदशŊनाः । तȋदं ǒािननो िवŮा जातृवांसः सिमɀते ॥ 
तिȪˁोः परमं पदं मोƗ इȑिभधीयते । तİ˝न् बɀिविनमुŊƅाः Ůाɗȶे ˢमुखं पदम् ॥ 
यं Ůाɗ न िनवतŊȶे त˝ाɉोƛ उदाşतः । मोƗः परं पदं िलǀममृतं िवˁुमİȽरम् ॥ 
अƗरं परमं धाम वैकुǶं शाʷतं परम् । िनȑं च परमʩोम सवŖǽृʼं सनातनम् ॥ 
पयाŊयवाचकɊ˟ परं धाɻोऽǉुत˟ िह । त˟ िũपािȪभूतेˑु ŝपं वƙािम िवˑरात् ॥ इȑािद ॥ 


