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There is an unbroken tradition of commentaries on Vedic studies. Since the last two centuries,
there has evolved a new line of Vedic interpretation method developed by European scholars.
This paper tries to review both these traditions and come to a new path by analysing the Visnu
Sukta 1.154 based on Vedic and Puranic hermeneutics. It also tries to show how western
tradition have failed to understand the Vedic framework. I tries to show, how, Stephany
Jamison, who wanted to present a new translation of Rgveda in one Hundred Years, using all

the new research available, failed to understand the basic theories of Vedas.

Here is the first mantra of sukta.
2.24%.02.¢ Wi & daifon o v : i e Tt

2.94%.02. Il IEATHGTR Tued AT | | (4.49.1.2.13)

Griffith- I will declare the mighty deeds of Visnu, of him who measured out the earthly
regions, Who propped the highest place of congregation, thrice setting down his footstep,
widely striding.

MacDonnell- I will now proclaim the heroic powers of Visnu, who has measured out the
terrestrial regions, who established the upper gathering-place, having, wide-paced, strode out
triply.

Jamison- Now shall I proclaim the heroic deeds of Visnu, who measured out the earthly

realms, who propped up the higher seat, having stridden out three times, the wide-ranging

one.

Significance of vi mame? and rajamsi

12,0028 q ieifin o St =t =R S @S is one striking parallel.
2 Here are some more passages again to think over

4,004.04 THN SIRRY YR Hel A a90d ¥ I |

w0404 AMAT dfRyal oraRka fa af a7 giydt gor I



Here all the three translators are interpreting vi mame as to mean measured. Here we need to
think about it. What Visnu is doing actually? is he measuring the rajas? if so, what is the rajas?

Here, to understand these concepts, we need to analyse the data of Rgveda.
Here are the two similar sentences found in Rgveda.

y,0¢2.0% T TEIUHE SUgad] 4T ARHTHISHT |
y,0¢2.03 T: TIETT [IHH & TRl A 39 @it Afe= |

0§.0%%, 23, Il Totifed fered el forfbafesuees anfe
0§ 02 23 .} T J AAYISTH TN HeH el aell

In the first sentence vimame is not very clear. Savitaa might have measured the three Lokas.
Hence this mantra is not decisive proof against meaning of measurement. But in the second
sentence vimame cannot mean measuring. (Jamison translates it as follows- He who measured
out the earthly realms three times exactly, for Manu, who was hard-pressed—Visnu—). this
mantra cannot be interpreted to mean that Visnu has measured the lokas. What is the use of

such measuring activity? We need right answer for that question.

Even if it is assumed that vimame means measured, why should Visnu measure these lokas
thrice? measuring once is more than enough. Is Visnu a village accountant (Kulakarni in
Kannda, patavaari in hindi) to measure the earthly regions again and again? this is crazy

interpretation.

If we take the first verse 4,0¢2.03 I YAUHT to mean measuring, then too, it baffles us. In
1.154 Visnu is said to be measuring earth. Savitaa is measuring the same thing. in the mantra
R,0¢%.0% Al AR fFH T A AFERATH FH = Indra is described to be measuring the

antariksa’. Are all gods meant to measure these lokas only? Are they all patawaris? it does not

¢,0%%.80 T: At AfAFARSIYF Fwi o e |

¢,0%%.20 ¥ 4 G T8 g I 3 Al ool 7 qHyRIAH=ITs a9 |

¢,0%3.0%  SAMTEIHYR! fagyder siftrfia afvami gie: |

¢,0%3.0% STGTGYT Yai FUTSIAATI TSORI Far I

(008 TEIHRIICIHE TaufdaHay=H |

¢,008.8% FEIAR TF 7H I

R,08¢.03 fd Il 7R gw W4dl He: Wiehqy uoT fU-aaférar |

R,06¢.03 WGl SUR ol fadfagafimemaiae ol of &g |

% 2,280.0% 3 GAMMUNIURGH! Il S A fay=myar |

3,080.0% fd T OH ISR YHQIAORY THRMAR: TaFT I

Here the Surya is described to have created the rodasii. along with it fd o 7% IoRT is
described. Hence it too should be taken along with jajaana. THPHAT: FITIFJ% is also important

here because it is there in the 154 too.



look meaning-full.

o o0 o LN

Again In mantra ©&.0%¥%.23.% T Wi famw 13l'|T'§l°7=|TIT-l g SIHAT eI Visnu, according to
Jamison, is said to have measured the earthly regions thrice exactly. What is this exactness?
What problem would have occurred had it not been exactly? or does it mean that Savitaa and
Indra have measured these realms, but not exactly, hence Visnu is measuring it exactly? does

not it mean nonsense?

Visnu gives land to Indra- Central plot of the story

The Rk %.0%%.23.2 3l T feree qrfelante ﬁﬁaﬁmﬁa& eI reminds us of other such lines such
as 2,244.0% : IR PRRETTHREE SRS S, o, 200,32 Frda: giwEl uw whi f ez

AR and ©s.200.08.¢ 1 THA YT O Thl SEE ﬁ“ﬂﬁﬁﬁl @R where Visnu is said to have
conquered the prthivii thrice to give it to one manus or jiivas. This manus or jiivas cannot be
other than Manu (Indra) mentioned in ©&.e%¥%.2%.2. Again the same thing occurs in
0¢.200 2R 2 {ou) T foem faai f Foreg Eﬁ%f% @i g9 f=F where Visnu is asked to conquer the
dyau to give it to one Vajra (Indra). In the mantra o<.o4R.e3 }{Re} 7 eIt wey fa=erd 39
fimred TRT: it is said that Visnu has conquered (everything) in three steps, for Indra. In the

mantra 02.0%R.29.2 0w} 2 fIsfd == =1 {498 999 Visnu is said to have conquered this (prthivii)

R,09%.0¢ Tl W TT TYH! HAGrGd! Gamhg TIYS |

R,083.0% T YHTEIGH! 31Tddl TR TRl ¥ - 5 ||

R,08.03 T: Y TUHMMEES: Ydarigiud SR |

R,0R.0R Tl Srakel farm a8l O YA S99 =it |l

Here in R,0%%.0% Indra is extolled as the creator of the rodasii. rodasii are the Wcﬁl?ﬁ this
reminds us of TRITUSHIY R[WHHTG:. this is also a sign of visnu. Here it is said that Indra has
stabilised the qftlfﬁ He has also pacified the parvatas. He conquered the 3=IR&. Then he
subdued the dyau.

for it TG Gergasarr {3 feat T e | 9R 3 s aae qorelsgeat ST S/ae e

1§, 009,09| | T STEH: TH A SAIRIETI SWE | SHTREHAREI Gehgearerl AT

AHHEGE, |1 &, 00¢.0R | | HETATLIGH! HE STEAISrAAEGHUITANIT FH: 1§,00¢,0% || 3 Teg

I LR = IR e FEAN N §,099.031 |



in three steps. This is also echoed in ©2.03R.2¢.2{09} ElILRAREESET: I%IWWQT et 10.90.1 a4t
farsIg SR @AM 3 too echoes this thing.

Hence we can conclude that vi mame means the activity of conquering.

It is also possible that this root AT HF ¥s4 ¥ may mean sound. But that would be meaning]less.

Visnu can not mearly sounding terribly. Idam would be also meaningless the.

Askabhaayat

Then Visnu is described as who propped up the higher seat, according to Jamison. We have

to think over this thing also. What Visnu is doing in the second line?

What does this skabhi root mean? Siddhaantakaumudii gives the meaning B~ &R Hfca.

4 },0¥0.03 UMWY I6H fI0H Hdosh IuyAfdyay | faygd w=r gogwE d fora quon
EIET@:IT[ I Here Ratha is extolled as vimaana. This Ratha cannot be simple measurer. But
it can be instrument of conquering. Hence it is also called as vimaana.

In the following mantras Agni, Varuna, Soma, Uurvasi , Hiranyagarbha, Gandharva etc are all
called 3,003.0% T IR fauf¥al faummfdys 9 aradr) o fadwr g yRadwr
T yed 4Tl B I 3,0%6.00 SR ST Sdder gd A TeRTd T M | HbRAUT
Yol foaHISSreT gl gfaRf®T 91 I ,009.0% 3@ Ri=] I¥UN ARG RIGEw T 4 TRGAHH
| TRIRR Yo O URER: Hdl SRY ICT 1| R,083.8¥  HgHia: Jamdl faam I59: &fa: |
SER Uad Te: | R,0¢&.¥Y SERN IoTERafasd a0 sfgl Yasatda: | gRYa: Je=id! srfar
TIARY: Uad I SId: 1| R0,0%u.  fIRemi Yol fomrigy Riamgastt af¥m: | 3u @ i
gHay gy ad@ ged d@d A 1l 20,3004 A9 Irew YRS 9 Tml A9 W Wid A9 A1 |
20,93%.04 T 3IRA oRN fqAM: ®@ g gfawr fagw 1 (feRugmiged). 20,3308 o
eIl foRTY, I9™! famM | 20,333.0 SHAUT IH T g 7 fawr Afmft Refa
R0,83R.04  fayraeRfy el g e TRl TS faHE: | 20,23R.04 FET W1 WA a7 faw R
fg=amr f S {1l All these dieties cannot be the kulakarnis of Pune Peshvas. Hence
vimaana should mean something else different thing. Here according to the principle of
Miimaamsa the Linga (capacity of referants) “rajaso vimaana” is sufficient to prove that one
Visnu who is conquering the rajas is referred to in all these verses. Here different deities are
not described.

There is also possibility that in all the verses given above rajas is referred in singular genitive
(WW) whereas the present context it is in plural genitive. That might be indicating some
different meaning here.

20,93%.04  JUUT fIuT: Fadl TANRG T TgUT HeUAT | 20,23¥.04 DY T TUAl WY
TR T gIaR 1| 20,38%.08 WIHARNY IqR: Heuu=IRs<i 9 GUd MGG | 20,33%.0%
T3 faam waa Ay Haammal ¥ Y adat

These last two mantras are somehow different, however. They are counting grahas of soma
here, as suggested by number words like GIGR AT etc.



Thus askabhaayat should mean disturbed or blocked.

Apte dictionary gives the meaning of root skabhi as 1. to create and 2. To stop etc. & as 1.
Supported, propped 2. Stopped. Here other two have translated it is propped. Only
MacDonnel interprets it as established. Hence to decide the meaning again we need to see

other Rk passages.

09,082 0% % 7 o [l ST 9 Sl 39 AREH: T = 1Y

01,0220 R ST A T Faw aral =i wgd g

0,0%%,03. ¢ FEI UgA T ¥l FAARI AN T2

09,08%,03, TETIT gl faurerd arered gt sifire 7

These two Rk verses make it clear that skabhi is used in the same sense to that of stabhi.

Commenting upon Bhagavata verse T I: TEH! Talod FY8 TEHITEERIEGAIZERAH, ||
oR.09,.09°, Yadupatyacharya, author of prakashika, states that when Visnu took Vamana form
to help Indra, all the planets got off their orbitory paths, because of the speed of Visnu’s
growing, hence the Svargaloka also got off from its path. Then Visnu re-established it in its
own path. Naaka was falling down, hence Visnu put it up again in its orbit. Rodasii too were

going up with steps, hence he had to put them down in their orbit.

R,09R.0% q: YR AUHMIHEEH: TG Ml I |
R,0¢R.0% T AwARE o ST A TrHTd F9d g

Makes it clear that Indra (Visnu, by the virtues of the signs) supported the prthivii which was

worried.

The 2= in fS=FAT: also refers to the simultaneity of these two activities noted by words
IFERE and frEeRATa:,

Sadhastham

It means a gathering place. But here it is associated with Uttara (compare this with the ¥ &
?ff'fi T9d JEYH in the next verse which says “this sadhastha”). Thus this word should mean

satyaloka as explained by Bhaagavata verse.
Tredhaa vicakramaanah

What is the tredhaa vikrama (having stridden out three times, Jamison). Three steps are the
central theory of this sukta. But there is no description of this in any of translations. It is
repeated in rgveda again and again. This is the indication of Visnu. Vikrama and three steps

are invariably associated with Visnu.
2,03R.2% 3Tl a1 e Al Tl farspfeehsy |
02.0%% 2.2 {0} 5T foreufd ==t Shem 1 3 g,



09,0%.2¢. 20w} ST a7 o =¥ frouiian <vena:
?,24%.0R TEATEY 1y fesrursateriemafea syaat« fasam |
?’2'*‘&0% q: _q_"_r\(‘ (ol oM oMl oY o o o ﬁ =~ "

4, 09,03 JE AHAI IFEH: GAUT: THEd Fifel g forera |

[N aNE aN o o

Y oye 03 W fagl ff&a: RICETINE T AT [here is the suparna, Visnu who is in the

middle of div. suparna is Visnu’]

Y,0¢9,08 H THH HEdl (MEGHH: THIATEGH THaRTEd |
Y4,0¢9,0% YGY<h HAT e UJII'Q-TﬁENQI:I\T famea! fmta S\IQ‘J\T Hﬁqz [l here is the urukrama to indicate
Visnu®]

09,200 03,2 rda: YRIET 8 wHi 4 w=HH Fra=E AR
09,200,03 R ¥ [TIE] TaEEIG A=Y S L a1
0¢.02R R, 20§} T o IR ST qey fer=reril

¢,0%R, 09 NUTF JEITH! {3 FoHH I <Gl Hefed |
0¢.04R.03 }{R0} T faeupeliftn uar foraemm I e ww iy
20,0403 T2 fUwgfagall Tiafcd AT o frhmol 7 foreo: |
20,0%0 0% Al FTTGERMHCHTRIATZIM TR ||

20,229,0¢ WHITEA! fgHal 4 =k fEureragmnafcl g |
20,229,0¢ TGN EHGMHIERN THIRIE, RaiaBHE: |

But this great feature is missed by both Sayana and other translators. Sayana has interpreted

oSN [a N\

. . . . o P . .
this vimame to mean creation. He writes [9HH TGRS0 [4HAAT, But his interpretation misses the
Rgvedic connotation of vimame which always meant conquering. Sayanacharya cannot
N o on o e~

explain verses such as ©%&.0%%.23.2 Al LAY form® ot PrisafgSIA=E A to mean creation.

How can somebody else create world for Manu the hard pressed. He has also missed the basic

5 Q0,92%.0¥ UH: JUU: ¥ TG fadxr 9 3¢ fayf Yo+ fa a9 |
20,98%.0% d Uldhd HAAIYRIHIIaRd ATl foig I 3 og AGRH |l
20,93¥.04  JUUf fquT: FHadl TERS T g HedTd |
20,3%%.04 BGINT T GUAl HERY TgaH AHd gex |l

8 ¢,000.80 fIYTT f[AURNRGEHHCANT: |

Q,000.08 X 7 ! ggfa: T A AWEH: |l

3,04%.0%  fIw] THRT: ToQWHG] WG HIROT I W |
3,04%.8¥ IvHH: HPel I YdiH Hdf~ gaaar S |



plot i.e. Vamana avatara’. Similarly 3/%&&d is also misinterpreted by him to mean creation
in his first interpretation. Though he has corrected himself to ¥d UM in second
interpretation, still he suffers from faults when he interprets & ﬁq%‘m forasRmToT: PEeR e,
S fafed sEem:. Here vikrama is not [&fed ##U but the actual overwhelming or out-
pervading as attested by verses such as g4 fermmpfararat S feigel wem,

Urugaaya

SWE: is also misunderstood by Sayana. He writes I&: #&Rg: Ta@™:. But urugaaya is a well
attested word in rgveda. There are three words in rgveda urugaaya®, urukrama and urusamsa.
This urusamsa means who is more extolled, while urukrama is invariably associated with

Visnu’. That krama is nothing but vikrama and vicakrame. Urugaaya is to mean bigbodied.

Nu kam

Nu kam is used in the sense avadhaarana (Stress) as in R,02¢.0% &0 g & ¥ 3564 T F[;b—rl
F=dl 944 110 Here, &0 d % means &0 1. Hence l%lﬂ]ﬁ{-i % fIeITRE. But Sayana missed it too. He
writes J & = fcElE whereas Venkatamadhava interpreted it as 9@, But there is no urgency

to mean it.
Pravocam
Shrinivasatirtha’s interpretation

e fereniietanton, & q i 9, fnitrercaaeea: AfcREEE: | ... 6 Qrehed&TTiaaE Sadd, 7 HaeEd: |
is not supported by Rgvedic style. There are clear wordings in rgveda Jai<d Sdi= Jai=d etc.
Hence there is no need to accept f¥iheac@d here. However, there is possibility of #H being

’ However, He has mentioned that story in TB 2.4.3.4.

8 03.00%.03.23{30} WHY & JUH: FAWRNT & AWl 0% |
9 0¢.099.20.8{30} faUT [AURMIRGSHIAMT: |

0%.00,0Q (3¢} T 7 Tl gEWld: T A fIWzHhH: |

10 9,00%.0¢ LN fdd 31 U It I g1 R S |
3,003.0¢ fdaged TR Toghd I & AW Hield fae I
R,08¢.03 I T & W TN AW o FadT A |
R,09¢.03 Ul § @HA sgdl fg3 fawr A Ika=gsmmmn s=
(,068.0% Hg TUHANSRNGT Gy |

¢,08&.0% Bl I & HHAT 7 FYd SIS R T
20,040.04 3 J HHSRI qufy YA Ta T AT FV |
Q0,040,043 J & UGl Hel d SHEET Hual fag: |
204,08 TAT I & Yo Tvud=y Ay 7 <an |



used to mean %:, if we consider that there is one parallel for this i.e. 2,03R.02 T=E ] Fratfon o
T TR T F911 ! where there is  without F4,

Venkatamadhava interpretation
fereuiy: o or e sEifin) 9 gt AT S e | g Al e S e SeREl
&Ide4:. This interpretation too suffers from the same problems as in Sayana.

Bhaagavata’s interpretation of vimame

o \(‘ﬁ(‘ . \S(’ﬁ _q_:q_n_c\(‘ [N (ol SN YN

TERR] T el Wied Y8 THITeEraEg geRTHAH, || oR.09.080 || This Bhagavata verse
interprets this vimame in a different way. According to Bhagavata this mantra ponders as to
who is capable of counting the heroic deeds of Visnu? [Not even a person who] can count
earthly atoms [can count heroic deeds of Visnu]. [This is the magnitude of his heroic deeds.]
This Bhaagavata verse employs the same words of Rgveda. Hence this verse might be
interpreting this Rg verse in another way.

T I PRESHI S : Gl ST, = FH JeEg: |

&1 I SR POg=oo  aTSd O S SR 91ed: 1| 0R.09.090 ||

q]i o o by by q:q_n(\(‘ [aN aN \H .nqﬁzl

o ST I ST ST A SATE A=RI)N: J696d 96 || 0¢.R3.0% II*

Hence our tradition holds that only a person well versed in Itihasa, Purana, Pada, Vakya,

Pramana etc. will be able to understand the meaning of Veda.

frETgUUmE 9 TYUgEdd)| feiceasIdgg) A TeREd 1 | (MB 1.1.204)
S TETEYUUTE: GEaTRISHITG | STERREal = Serel SIqHEr | | ST Fedsydl AfRa=| (Quoted by

Bhattabhaskara in his Bhasya on Taittiriya samhita)

Jamison’s interpretation of this sukta
Jamison makes remarks on Visnu and this sukta as follows-

The only acts that are especially his are his three strides or three steps. With these
strides Visnu encompasses the earth, and with his third step he disappears into a realm
where none can follow {JAEHER AR E{‘Elﬂvﬁ'l I G qae: ) (1.155.4-5). Or he
enters into heaven where there is the “wellspring of honey,” the source of soma {984
QU A GErRiEET T Wefedl) (1154.5), or the highest cattle-pen 3,044.20

1 9.002.03 IRl J I IURY Fa FegHR da JH M |



{ferspeian: o it arer: B I gare: 1) (111.55.10). He is therefore the god who is
wide-ranging (urugdya) and wide-striding (urukrama). The purpose of his strides is

to create space and a place for people to live and move (1.155.4, V1.49.13, VIL.100.4).
This purpose could explain Visnu’s close connection with Indra in the fight with Vrtra,
since Vrfra represents what confines and hinders, and Visnu’s strides what opens and
frees. The strides of Visnu in the Rgveda anticipate the strides that Visnu takes as
Vamana, the dwarf avatar of classical Hinduism, and also in the middle Vedic
literature Visnu as the sacrifice is a dwarf {a@«1 & I%IWJTI'HI e A [t Teg Al 33\1c A

(o aN

JeEfaHgRId) (SB 1.2.5.5)"2. However, there is no direct evidence that Visnu already has
has the form of a dwarf in the Rgveda.

Though Visnu’s form as Vaamana appears in Chandogya Upanisads and Katha etc." there is

no exact Vaamana is found in RV, however, similar words do describe Visnu in this context.

These words are kucara and kumara, (1.154.2. F=0 RTRET: ¢,244.0§ QT W"ﬁﬂ%ﬂ@qﬁ:
TdATEay | ). Here Visnu is Kumaara i.e. in his fifth year.14 Vaamana is also a Baala.!” Hence

we can take that Kumaara is indicating Visnu’s little form “Vaamana”. Kucara will be

discussed immediately in next verse.

There is a mention of Vaama however in whole Wﬁlﬂ?ﬁﬁ 2,25%.08 o TR §ek AT
et &4 FRAf fae®H | 38 iq 9 30 e T fHfed 92 3: |

2 3797 Fggeura: | Bearer a1 st #afa ... T qg awer adfaor § & dvorat agamee:| .
92.9.[¢] AT AT Yeo..... Yeadrd dsvral arAar I & s vareaa: gfafasfa ¢3.2.2.[Q] aaam

3 7 TR goW TRad U AT lardeyanyaiagediers fhe fRawfy aawfeE
gffaled a1 Rgfa et wa T8fa 11111 vd Jugm sam@ed Ud i waiin ammafiiat~ gafud+
IUEAT 9 Td dg 11211 T 3 U9 amy fg waiftn g gt &t am= Tafa g ud
3 11311 TY I TT YAMRY § Ty @by Hifd Fay aiby Hifd I Td a9 11411 (Chandogya

St T Rt | B8 aaaRi faY gar SN |1 Katha 2.2.311

"Tcd: AUl UegHivais Hod: HHl aRIgl ARRIG! amHl I IM: $U: g DiehRg AU
YEGURHAAEHE 90 o= 7 g TR 7 9 7 gie: 99 U @ quit SR S
RAT: WG it is the TGAGIRAT (quoted by Madhvacarya in BSB 2.3.48)

ST AU ¥ B ¥ R ¥ WA afee gy giddies o1 Rgfa ae @ msfa 9
arA-g:  HHA: 9 A< @Eﬂﬁ ﬂ?ﬁﬂﬁl’@ﬂ (by Madhvacarya in BSB 1.2.14)

¥ ud fawEtamusad (2.1.3 4.9)

4 PR UFHATGI UNIUS GRMEM (Vacaspatya quotes Shridharasvami com. on Bhagavata)
15 38) ATEIVISHTE dreRa ggawWar: |
© qre arfermfa: w@rf yeaget auT 11 Bhaagavata 0¢.2R.0%¢ |
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Mantra 2
2,24%.0% I cIfg™]: Eoiadl SrEur et  ¥i|: F= BiRe: |
2,248.0% JEAeY By fesproisafefirafen e« fesari 16

Jamison- In this way Visnu will be praised for his heroic deed—(he who is) like a fearsome
wild beast, living in the mountains and roaming wherever it wants, in whose three wide
strides dwell all living beings.

Griffit- For this his mighty deed is Visnu lauded, like some wild beast, dread, prowling,
mountain-roaming; He within whose three wide-extended paces all living creatures have
their habitation.

Here is the Taittiriya text corresponding to this mantra “¥ qfg™]: &ad drata | e 9 F
e | aeey By fosrmony | erfufdmted syaaia fasa | 9 7dt 94 @, 3 | oo e R ||
AAMNRNLIRIL ||

R4 F G: G A TG | Tt gamiearand | ferasrs R oo, | geme ey e, | g
I FIE TG | SO, GelerrER | Brde: gREEY e | e aaed aian | 9 e
TG, | ] & T 7 || A ANRARIRIN | |7

Here is Visnu is 9&@@d. What is the prastavate? Sayana too describes it as S&&d. But that does
not suit here. FUMEHIIATAT IR is the problem. You can praise Visnu for his heroism, but
not “by his heroism”. Moreover In the 4,020.09 EafanaTed P Wi wed = 9 I geg A eV
it is used in active not in passive. Here is clincher ¢e,0§4.0% G&l 3 A&d~: GUadl <91 T AN
H: | "®* What Devas are stavante for man? Are they praising for man? One can “praise the
man”. How can anyone “praise for man”. Here Gods are giving boons to man. Hence same
should be understood here also. There are many stuvate in Rgveda such as %,2%9.2¢
CRAFTHIIT FTel T T[T S &gad 41 91 | (8 37 J9ndn: & &gad).

Kucara also means the little man. There are other such occurrences of that word. I i
F0 RTRE: qEa: | (Rg 10.180.2, 3.8.1.6.12.4) FoR: TS IHicadrauTaiie: RReT: w&afam
(ETET:) o fgs]: Eed S| GO0 A e FER FRE: 11 (3.91.2.4.3.4) FR: 96 gawe: Hi: whEe go
4 f&&t @ Eﬁ‘w RRST: e wafd qun fors: (Sayana)19 But all these interpretations are

16

17 §,030.20 FAY ASTAT 7 $% U XA ¥a-d T T30 1¢,03%¥.2§ Tal fg dR ¥Wad wargy: |
18 90.9¥¢.04 Yt BAMPE YR JAT Id WaW IOWIeh: | also supports my theory.

" §g 91 TY SRATHUTDSIA| T&%: || A5 3.8.2. FaR: YR TR (HEHURHR:). Here Kucara

is not used in Visnu. It is different. It is only “wandering on earth”.
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wrong. Ku has many meanings of which littleness is one. Hence Kucara is who is going with
littleness. That is Vaamana. When Visnu can cover whole world by three steps then What
Visnu is doing by going everywhere? Is it like horse of Asvamedha? That is un-

understandable.

Visnu resides in Giris. s q?EHHTH\(Sﬂ":I‘T% :) says Taittiriiya Samhitaa (3.4.5.1). Hence fiTRE:
suits Visnu. ¢,24%.0% ¥ [T F[THG #=1 RIRTC also speaks of same thing.”

Second half of the mantra is very clear.

Mantra 3
2,248.0% ¥ I Fewg A+ RTRRE S&TmE 3=l
224,03 I 3¢ 1Yl S e e BfReefe:

Jamison- Let my fortifying thought go forth to Visnu, the mountain-dwelling, wide-ranging
bull, who alone with just three steps measured out this dwelling place here, long and
extended,

Griffit- Let the hymn lift itself as strength to Visnu, the Bull far-striding, dwelling on the
mountains, Him who alone with triple step hath measured this common dwelling-place,

long, far extended.
FH A
What is suusa? I8 96 is the root. T[¥ H&: says Nirukta (2.9). But here it means only sukha. It

is the power of aatman. Manma is mati. Hence it means that our mind which causes sukha
(to) should go to Visnu. It is found in other Rks such as 2,00%.20 =™ FEEAA N2 20, 04%.08 374

fored i A= SRRl EGIITEATN N 20,233,028 S SR QUREREE A=
AR is already explained in the previous verse as who is dwelling in mountains.

N

£l

I is translated as Bull. What is this nonsense? Where is the bull here? This root is 9 .,
It should mean J91 FMET Ff¥. How bull will climb hills? Entire rgveda would be full of

bulls stampeding us, if we accept this interpretation. It would be redundant in ?,203.0%&

20 90 944.0% 3R O FHe MR T TS|

2! gey YW Uil gd Yd U e ¢d §gadid || Rgbhaasya of Madhvacarya.

2 9,08R.08 Y HHE WIHFY YUAEY MEUR SHfFRead | ¢,00¥.02 3 O gF a9 TN Yo
THAM: 1| 0,09%.0¢ TfATCAl FHM TeR-gul=d 7 a9 a5 | 3,036.00 SHARFY ST Sdder
gd B FeREd T S | fHRAUTq Tor faamisSar od gforf&y = |
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‘ﬂ’i?ﬁﬁ TR T TAHE GAa™ GFH| where both 9™ and g are used. See the Jamison
translation of &,0&¢.2 ¢ SEITEUN AYHTHE T1: HFHE IO 89U | (O Indra and Varuna, you
bulls—drench yourselves in the most honeyed, bullish soma). it should have been as
follows- hey! You bulls! Bull the soma bull, if vrs is taken literally. square bracket mine) how

nonsense it is?.

Second half is quite clear like the first Mantra.

Mantra 4
2,248.08 T N QU AT JELeNGwIon Sudl [gfed |
2,24%.0% I 3 Frarg YR Al R a3 |

Jamison- Whose three steps, filled with honey, never becoming depleted, find elation

through their own power, who alone supports heaven and earth in their three parts and all
living beings.
Griffit- Him whose three places that are filled with sweetness, imperishable, joy as it may list

them, Who verily alone upholds the threefold, the earth, the heaven, and all living creatures
HA Ui SR et

What is the madhu?

2,023,0% WYHw qeddIg adg : Fd | here yajna is madhumat

¢,023.03 AYRTE &fdsHad. I| madhu is in toungue

2,02%.2¢ g fed g élﬂﬁ ﬁ%lﬁ?ﬂ | Hey Asvins! Drink madhu

2,0% 0% T AT FIN AYHA 1 Gt | Here kasaa (whipping rope, Baarukolu in kannada) is

madhumat

¢,0R¢.0¢ T AHHAH || suta is madhumat

2,099,083 I AHTH: Td: | Fdgdll soma is madhumat

2,099,031 HIHATH UTd HIFYATFHT | soma is madhumat

g,09¢.04 TG UM 3TAF HYHET: | here word is madhumat

2,09, 0R Zldl~d HIAM IU T AT A H‘gav?q%ﬁ Il Ghrta is madhu-colored
2,0%0.0% T 1A FecTdd T &R~ G | 2,0%0.05 HATEHIH: Gl el: I

2,020,019 T TRHATTE! HHATE Tot: | 2,0%0.09 Y TRE] A: Tl
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2,0%0,0¢ HYHTS! TACHHIIHT 3T FA: | 2,0%0,0¢ HTARTE! Hawg A:2 | Everything brings forth

madhu here in this mantra.

How all these things can produce/bring forth honey if we take word madhu to mean
honey? This is something un-understandable. Hence it should mean something that is sweet.

Word can be sweet, Son can be sweet, Amrta cab be sweet, so on, so forth.
How Visnu's three feet are filled with madhu?

That is the high question we have to address now. Three vikramanas of Visnu are explained
earlier. What are these padas now? How can Visnu have three legs? What are these three

padas?

Rk 20,0%0,03 QIEISEY fersam ¥tfel gy fafer | 20,000, 0% R Idcqes: TREISERMEGH: |2
gives answer- this Purusa has four paadas. One paada is here and other three are in Div.

LN ¢

Rk 9,04¢.03 TR STRT 141 STE I & MY G6 Sral 37| e <l gt ALt Hel 341 At o foam
Il speaks of three paadas of Visnu (in Ghrtasuukta).

This is found also in Rk. 3,04%.20 {IIFitar: qe aifel qret: o amee==ddr gami: | where Visnu is
said to be having ST T, These AT G are his paadas. & SIEMICHH =0 gfeeat

JAHRE el ffa Jefiam (3.6.2.4.12) supports this meaning.

Bhaagavata further clarifies these three

T a1 o = Rz on): & 9 RIgaavededd ST |

I BB U SETRIERE FHI WEd YagHE || Bhaagavata °3.0%.02% |l
. S |

HERITE W TE & BIard Il Bhaagavata 03.2%.0%% I

"aﬂamq%uaaﬂrn%a@ EREEE Zfa = 111611 (Madhvaacarya comm. on above)
ST &HH 3T 3 SETIEEEET (FRTRIEH commentary on above passage)

2 §,083.03 MW Mgt g fauh Ay == wAfa I WY |
2 This is echoed in Chaandogya I8T IqWIcT VgAYl MR dedeamaaad 1511

daHY AigH ddl SaRi?y PY: | UG g4l YA Buewngd fdifd 11611 Bia. This is
also found in AW YU Fall fagefd| U SgIg- fdbarndfasd| ( d@. oM. 3.1.1.5)
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Hari has got three forms in 3=~Ta I%9S and &N, These three forms are called FJaH &7,
3WTH, That is how he is called tripaat.”

¢,0%%,09 SNUUF IEIE & FohH T qal 7gfd || also supporst us. STETY fereay: Bif: g: Siftn
ﬂTﬂTﬁl EEET:] ffﬁ q?{g; & W@W':_vl 3@’3: | Hence it is one Samaakhyaa (same-worded
support). &,20%,0% ST TN IAM: FIA &R: 1% Here again there is mention of three sadhasthas

which Hari sanctifies.

T Hgfed

What is this svadhaa? It is sukha.” There are numerous occurrences of this combination in
Rgveda.?® ¢,20¢.2R AT S Goe Al faa: &aan W1gad| 3, 00%.00 AT EIAN HoHT <3 T
QeI T Hefed |

A+ to feel happy. el TSI WqTie:, AEfd AgArd”
forarg

What is this tridhaatu? Jayatiirtha comments on it (TP on BSB 1.1.2) Yid-6S-RI&aNE: faed:,
It may also mean “in all three times” as himself he interpreted this word in ¢,03%.09 =i

Mantra 5
2,24%.0% e ForEwiy qrel 3rzgt ) 9 <9t "gfed |

2,24%. 0% JEHIE | & argReen frem: 9 W 7 3 |l

25 31 g1 RAurgdt W feageuRafasHis® daar | dafdured i@ | (fa.q.M.8 fRwh
YT TRIaTT)

%6 (00033 AU GERAMYHRIG: TR T@T WR: | this might be indicating same thing.

277 g garaH SEl 3aTd arauRuT fad Wy geag, 9 g gaurray sieavdfa g |

STt in darediddie)
28 ¥ ouc.0¥ 3% Th Y Udh SoH dHledh ae fAyag: |

g qﬁl@lﬁ of which many popular forms like IHE("J?( HIqId, G{Tﬂﬂﬁ, HIQY-dIH are
derived, is different root though popular in veda.

30 MBh12237029 <¢d furd figd guoh; ¥ fagged wamdfat @1 @ Sdaiey dermmr; aar Jauf:

Jghd guif=I|| However | am not sure of the meaning of this verse.



15

Jamison- Might I reach that dear cattle-pen of his, where men seeking the gods find elation,
for exactly that is the bond to the wide-striding one: the wellspring of honey in the highest
step of Visnu.

Griffit- May I attain to that his well-loved mansion where men devoted to the Gods are happy.
For there springs, close akin to the Wide-Strider, the well of meath in Visnu's highest footstep.

Here is the corresponding text from Taittiriya “o1 9T for=hs | fersupvitaT Tera: | el EriTT T,
| ATNRARIEI 2 || TS BEART Tt 729, | w10 I3 994 Heled | SEHRAE | & FogRee | fom: ug W
Ted I2: | Shedl o1 I NY: | I A FA-GN: | HA SR YA, | S el e | o | o Ay
i | dif G glerm || d. STIRARIEIR |17

o/ 9r: Visnu’s dear cattle-pen?

Jamison has interpreted /& ¥l: as “dear cattle-pen” that means an enclosure for confining
livestocks. How does this cattle pen become dear for Visnu? Why do there go men seeking the
gods to find elation? Why should men go to the cattle-pen? Are they cattle to find elation
there? Are they cowherd people? Is any cattle penning found in this verse?. Or Visnu a cattle
breeder? It is totally meaningless. It is absurd.

,0¢< R0 I9 HAT FaETd T Q'SIW: | aTrl'?lé_O’JT'IT\-I I%EE{?LII does this mantra speak of creating
cattle-pen for Gods? What about 's,03%. 2o 311 =g STTEl W&l A1 601 IU: Fe&=&T: || which speaks
of pathas of rivers? How cattle-pen related to rivers? If it means something different in those
contexts, then it can be different here also. It is water mentioned here in both sentences.
3,044.20 ﬁmrﬁm: O 9Ifd 91 R ST 2919 | this Rk too is important in deciding in the

meaning of this verse.

3,00¢.0% ZHT 39 SAMUTRN FATT: Z[ERT FEIAT: &l 9 TF]: |
3,00¢.0% I HIAM: TR AT Jfed TT: I
©,099,03 FIAU(EE: TN HErlagladT=TANY Ffed q1e: |

Both these mantras speak of pathas of Gods. This corroborates with our context. All these

creatures or men are going towards the akaasagangaa that is Visnupadii.
,0¢.0% JIIwT gl A G N1 HIE T: IRG - |
ERIL N

W(Wﬁﬁ%“g ﬁﬂaﬁaﬂﬁ?ﬂm it is derived of root 3T& ¥isH. And certainly not BHLEJT‘E?I e
9. Then it should be SIRTHE (Glﬁﬁ%_&f ﬁﬂ'ﬂ'ﬁaﬁ?ﬂq} Thence, this form cannot mean
“reaching”, it is eating of something. ¢,29¢.0 % A1 F: FHH HEHI "R a1 d 7=l T S 1| means
the same thing “I take your water”. ,042.22 ¥l H STH Tl = FA1 IZA! 37241 Ha Toal: | (“Tl
SRAM “I enjoy riches”) supporst this.
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-

EEREE

Who is devayu? &8 SEWTEATHA Fw3diid 4ad: men who want to be gods. Hence Mantra means
that “I drink the water that has been poured (™) on Visnu, (or I reach towards the
Akaasagangaa river which has come from the feet of Trivikrama) where (by which) men who

want to be gods experience happiness”.
9,09 0% q§1 &Eﬁ W ‘iﬁlaﬂ ENE iaaaﬁ HE'\ITcII supports this meaning.

This is explained in Visnupuraana

dd: TR R Fa9T9EY |k, |

TET ARARRAISTAIZT 1l R ¢.20¢ |l
A o N
EILEIEEE S IRREEEIRIEIEU RGN

o se8 '\QQTWW%: ! Q,‘.gog I
T ST T SR |
ferefa A REAES || R,¢.220 || (R

It should be be made clear as to who are the people elated clearly.

Bandhu of Urukrama
e FEmiT Q1 ST=at A0 9 qagal Agf |
e | & TgReen o g8 i 7 3@ I

Bandhu is the bound. The person who has some binding is bandhu of us. It is same for wife,
son, father etc. everybody has some kind of binding with us. Here it is being stated that the
very spring of sweet water (Akaasagangaa) that has originated from the feet of Visnu is the

bond to Visnu himself (From this water one can reach the feet of Visnu).

Elsewhere Visnu is extolled as the Bandhu and Setu of good people, who want to be

liberated. Both the roots of words have same meaning.
¢,0%¢.0% T f& N TRgH=T=IE! o 3o AR |
20,9308 Tl TAAA( (FRIdrgegie TS Faat T I

S UNTIEGHA ST 7 SaT=ITRn 39 Jiags: |

el ferom et Hefed ATl B SFH oA || (3.9.4.6.41)

Iel: I FANHTH, | a1 99 feifered T[T | 3o e Jga. | FqEEIquITHTcHT Faa feife: |
(@.=m.3.22)
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ANTE GlTfoslel E1aT T 3 THls 97g: SR sevde) Igjde: QeI YalEd gfaard: g & Sufme:
21HT; GRATTATARATI SAEATIE ARG TIqHS = Sieh: T Sieh: AT = Aol T T S
2 1 (Brh.up)

TN TR T HATTHTRT 1o T SgieRol O SREERiEE (Chn-up:)
9: AGUSTHAHER ST 9 90| 30T fdivdi TR Aehd TR . 2.. (katha)
Madhva Utsah

A NN o\

There is another occurrence of it in Rgveda etc.”'i.e. & f&=id AHHH T A 9 FeeE we

ScH: | (F.4.20,030,0¢). hence this can be taken to mean spring of sweetness.

Visnoh pade parame

There is a description of Visnu's supreme feet in Rgveda and elsewhere. 2,033.3¢ Afg: 9TH
¢ FeT TRl - |

HEETRIN 39 foeaned fesqaigae | fosd AR awer owH 9eH | 4. 3Mlio12012313% ||

g0 004 o¢ fSRRIAHUGETEY Ioeed Tl fafed o2 3: 1)

We find description of Shishumaara in Rgveda and Taittiriya.
2,225.2¢ I FCAIGTETT AIREISTATRAAT &9l | {FgaTe @l Tl af gde RigHe ge

¥: 9 A T 6 T RIEE: T S U9 Serhia IS T Tqsgashiat 9o G serhE d
AT A T9E ST ST9 SO A gl S SHONSE JoTE HRATEd T SHE e aat
T SRR EaRI SN T RE e Gase: Seiaia qEueErm RETaauaaaeE: Joe guw
FHI0E A Fraldl: SIS =g @ a1 W foea: ame: REERe i & 9 T 9ed §id sHfd sEid @
STk AATeAfe T AT T AT S A9 S STl et Yaeanid Y fRan o
AR o SBIs @ AguuETade THE THEd o FH T8 RrgaRE A ||
d.aToeIRIRIR |1 1] 2. 1

3 I¥@aM % Ul Mg e SEEgsaY wer | o Riga o) 7 S o el ufea: gamm
| (@3 2I¥ILR ||)

ol arIsad arforr Al 4Ry faum SAgdT A || oy Hed: fad Wieged Jw ard ufdfidanm: || |
(@3, 2191¢ |))

T UGSGoUN Al W] Wi Jadal aRAd | SRS USad o 9 TRy o df:
TSIy @1 || HIRRAal 6™ 9 || (3.9, 101 ||)

TSI Uy IRAE | 1 O HIHgH a1 aRksT | a IYfAeRy we S | (@ 5 2.4.33)
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This is explained in Visnupuraana

INIAET TAEgAE fred | ISR EHGTAR 354d 1| R ¢.4 |l
TREATTHING! qguadl fafer: | AnIqEgaTe] F&gth aaiigst Il R,¢.25 |l
AT TSR AR YA | S qra] THARIAEEATd, I R,¢.29 I
AT YA 95 FaRgd: | Taigsae foe i SR e R,¢.8¢
ferdaETg T Fdiei GadreT, | €T doa s quaaeaRed 1l R ¢8|
ITYUIYULTIRH BHUTRINERAd: | I ITcal = Fifed AEWN: T 984, 1l R ,¢.200 ||
YIRSl 951 d SIFATE0: | ToTcae TR e : TCHTEH. 1| R,¢.202 I
TEIHAGH = Tget T, | e T fasd 75 afgei: o g, 1l R,¢.20% I
fedia Tead ARE a=aTeHAE. | [awgees = afgwi: WH 9EH, 1l R ,¢.203 I
RIS WA d: @4 g | Yo = Gasaidiy Safas=mig= 55 Il R ¢.20% |l
ey ST JodS: ge dINUE | ICAEH o GaNt Sl FEE 1l R .20 I
ARG G TN &fepdst: | 98: HRUMH Afedt A= RITE G 11 R,€.208 I

A, IR AT HSTHEH, | ST ST ST JRRuE. |l R ¢.200 |l
ad: Tl SR HEUTIEY AR, | ITET ATETETAHGSAANE 1l R ¢.20¢ I

Hence translating parame pade as highest place of Visnu is totally wrong.

This mantra may also mean a different anvaya “3& TRt ad W1: =AM, 99 da9d: W ARG |
IEHAEY [Io0T: GCH 9q 7 IcH: | T T & F°g: 117 as suggested by Ramanuja Devanathan.® But

it is unlikely considering the syntax of Veda.
Mantra 6

2,249,087 Il TRrgRAIY TR T Tl R S |
2,84%.08 T8 dgeITEed I91: GG YgHd HIfd R 1%

Jamison- We wish to go to the dwelling places belonging to you two [=Visnu and Indra],
where there are ample-horned, unbridled cows. There that highest step of the wide-ranging

bull shines down amply.

32 http://iksusara.blogspot.in/2015_05_01_archive.html
3 “poetics and pragmatics in the Vedic liturgy for the installation of the sacrificial
post” by THEODORE N. PROFERES in The Journal of the American Oriental Society,

2003, (http://www.thefreelibrary.com/Poetics+and+pragmatics+in+the+Vedic+liturgy+for+the+ins

tallation+of...-a0115966738) needs a separate critique.

3 There is a problem of samhitapaatha. Refer to dfRiaua=mer TrarifaRfa-
AryTeRAReeTReT, Mg safaRfd-afsIRURTReTdT 9 digdd

35 This Mantra is explained in Nirukta 2.7.1



19

Griffit- Fain would we go unto your dwelling-places where there are many-horned and
nimble oxen, For mightily, there, shineth down upon us the widely-striding Bull's sublimest
mansion.

o

In Taittiriiya Samhitaa, mantras of two suktas are found together as follows aa® YHIRHAN
TP A T T ST | IEE qgeI e [ GO qgHe el W 1| i FHif axed g6 s
TETRl | S Tod: T || g U e Te) qRdied 9ed: | i 9eaas | (@' 121316 |1) Hence
these two suktas 1.154 and 1.22 can be clubbed to arrive at a unified sukta.

Taa Vaam

Here af means the two Indra-Visnu extolled in the next sukta %,2¥4.0R ISl AU

RiaiReTrs] gaur amestdl or it may mean Yajamaana and Patni. Here Rsi claims that he
wants the good dwellings for them (Indra-Visnu or patnii yajamaana) to stay.

It need not necessarily mean only “for you” but also “from you”. Hence the Rsi is seeking for

dwelling in Aakaasa (post death) where the big cows come.
Gamadhyai

Or it may mean The Rsi wants to have abode in “gamadhye” (as found in TS) (which means
“in the middle of Aakaasa” Ga in the sense of Kha) rather than gamadhyai which is though
found” in other branches of Yajurveda somewhat an ambiguity, because gamadhyai can not
mean “(a dwelling) to go” because nobody needs dwelling to go. One needs dwellings to stay

rather.
Usmasi

Usmasi can be both in uttama purusa and madhyama purusa as seen in the RV ¢,03¢.0% S&=&HI

39 &4 qAIREAFRAN | a1 |iH SEAEET L 2,0RR.08 391 AHTGHAH HiGdidd e | a6 aa=gzqma |l
Bhuurisrnga Gaavah
What is the significance of these two words in combination? What is the gau?

S < . . o o o ~ o <
R,0%0.0¢ S¥: TEAAN: I ST YR || (FT1H TR = 9= {9 ©IH | |8 | | A=)

Word “Gau” is used in the sense of jnaana here, since there is no context of cows. It has many
such occurences in Rgveda in the meaning of knowledge. But this “Bhuurisrngaah” is really

baffling. It has no other occurrence in Rg.

% g1 d UL 3.0.2.134]
3 1t is the only occurrence in Rgveda.
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Swami Parmeshwaranand® attemepted to interpret it to mean yaks generally found in higher
peaks of Himalayas. However, it is baseless, considering the fact it is a matter of parama pada

of Visnu, which is surely not this Himalaya.

Hence these words should mean the many branched spreading knowledge. Or the many
hued dancing rays in the Parama pada of Visnu. The next line of Mantra clearly states that

“Here shines the parama pada of vrsan Visnu.” *

Jivagosvamin’s interpretation

There is different kind of commentary by Jivagosvamin on Brahmasamhita

A LN NN N o N

Td AREIES SR “aoaaR STifeee: Hel o, | e =) TR igeaasE: |1 3 |
AT e TEHS TG Al It ATAIRIR TS T AT RO I | STEE JgeTaed JT: TH GEHaI
R 1 gl =TEETd = df AT o G FONHEE R SIS T STHHRA HIHAmE | dre

N oo o

fafirerta 2 a=1 Iy RomT AEPIE] Al SR S a1 | SFE: AT | o1: AEE! ffaRamT: | e

SfaceTa TG, | 3T ¥ agis dg | U, S o R Tae & WEadl qeruNieaed T Su=rdid
7€ T YR TgHT STEIITE 3¢ 3 |

AP ATAGHAN(TT) TS AR G | i OO GgreIdi JOfd = SN gated 2
i WY (e

% Encyclopaedic Dictionary of Vedic Terms, Volume 1, Sarup and Sons, New Delhi,
2000.

% As mentioned in Taittiriya.

40 Also in Bhagavatsandarbha by Jivagosvami

YT AYATATI URIR@US ST Tha-midiayfaauiR drelraaiefd fkoem--

Td Uigpaeur fayd wugaad | Bofgyfasd g g Yaate |
YYFIRAERGR faReT ¢} | dergagoi-adid: Ferfadr T i

T IR Ry Burgyd S | 3fd Wyd FHaaa< w—Re ggq I

YTy fGTmeR SR UeH | sHdbdIiegaiideddaadeqad I

Fdderd Yy Faucareiar | fexond Meue seregega
JHMTIRRIGAARISRIgd YHH || doTgsigyd IR MaHM=<arRYy |

TIHIRTONIS afgeon: ¥ ueH || 7 dwEad gaf 7 WRIg) 7 uad: |

Ie@l 9 Fad< dgM WE 8% | dfgWn: IRe o1 wMmyd Hadgay |

7 fg auffd o BeupifexreRf |

B¢ U< quifdd 9 S T 9 U 9 GHtsad: | af@ U Sfegd ST O W1 SfF dg afg a1 7 dg
I

geer deiel aflr a1 ofy fay fdg: | oxd 7 A< g sRwfa 7 3 dfggw S0 gwma |
Ifgon: W ue TeT uxaf QR | HeR Wyd i fidta geRmady I

3 YATCHRIA dgarvaliGedd: | I QRAART dead Afgga: I

g SR I Aty 7 I Hesa: | gafufwemd Twgr qemnfy gad
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Appayya Diksitas interpretation of this mantra

AN it TEIIRARRTH I T REIFT SFTE: | I8 dgeTaed Jo0: OCH GeHaHTd i | swened:—-&
oot @ AT T AsegTagaaned ‘gt R TINGH 2 G |  qd T S T Tz

TOM: | T R S g gueiadd ot g v | SwEer fa am s gl

A HETaga=- ‘edl wer R goumfean s | aifed €9 | e art R | = 9y ey
IFATE: ST JTACGSIcad Forad: | RCIRT T4: F=agdl THTaT: Hfed 3=E etefead e | erfa
faq wEREd: | doeH | SETEE SERHENGIEHME WG Fedl g faiedd
TR TR T T EHa Tl T it RIS FEATTEATgIA |
THGATS TR AT STaaHae o fereaaesafeat o “frmaeratafa = fa g @ 1)

The interpretation given by Jivagosvamin may understandable in the Vaisnava context.
However interpretation of this mantra as given by Appayya Diksita is not according to
context. Nowhere in context Sivaloka is mentioned to understand avabhaati as “is seen below
(Paramasivaloka)” Neither there is a mention of Nandi etc. in the context.

Conclusion

This paper shows how mis-constructed is the western tradition of Vedic Interpretation.

Hence it is very important to review the western translations periodically and show the

mistakes there.
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